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As we look back in retrospect we find
hat the year 2007 felt the pain after the
orgy of widespread terrorism, religious
iolence and the political chaos. In a sense
he year was a watershed in the history
of world after which we are almost living
on a tickling time bomb --- suicide
bombers, hand grenades, automatic firing
machines -- any moment can lead to
another orgy of blood and terror.

The advent of unipolar single military
power, having tremendous power of
destruction is a new event in the human
history. The humanity saw many events
during the year making us more insecure.
Earlier wars, however monstrous they
ere, had clearly defined targets, mostly
he occupation of states or territorial
advancement. But the new western
concept of war, i.e. “the war on terror” has
no accepted definition. Its targets are so
evasive that winning of such a war, in the
conventional sense is not possible, except
keeping the world in peril.

An erosion of national honour and
sovereignty has touched us in 2006 and
2007 as Pakistan’s geopolitical location
has provided the rulers to arrange special
interest to superpowers. It was in mutual
interest, with not much effort, to oblige the
superpowers in their spectre of taunting
he world and in their unrealistic objectives
and strategies for international security
hich is no longer against communism
but it is against the global resurgence of
religion and its impact on world politics.
heir agents are directing us to catch
pakistanis within their campaign of crack-
down of Al-Qaeda agents and combing
estern border belt of Pakistan.

FROM THE EDITOR'S DESK .....

by military victory and denying their dignityj
and rights, the lone superpower is
becoming increasingly frustrated in its
endeavour to stamp out Al-Qaeda and in
its inability to bring peace and stability in
the beleaguered countries. It keeps on
stroking us with a common rhetoric of “Doj
More” and hot pursuits. This is causing
the aggravation of security environment
for Pakistan, both internally and externally
as the people are growing more resentful.
Religious rights are strengthening and are
threatening to polarise our society.

The wave of anti-Muslim sentiments
kept on brewing in the West. Pick up the
paper any day and one will find tiny straws
in the wind reflecting a whole gamut of
prejudice, negative beliefs, blame and fear
against Islam and Muslims. The western
view is that Muslims have taken over the
mantle of terrorism and extremism. The
frequency of attacks against Muslims has
increased worldwide in 2007. Airport
searches of Muslims in Europe and
American ports are so humiliating that it
gives an air of apartheid through loop-
holes of security. This is contrary to the
fundamental assumption that a citizen’s
rights and personal freedom are more
important than the security. This is further
polarising the Muslim society, solidifying
the belief that crusade against the Muslims
have been launched.

Internal political situation remained
uncertain as people are looking for pristine
democracy, independent judiciary and a
corruption free bureaucracy. Increasing
violence and terrorism at the hands of
extremists continue to become ever
exasperate and central to the lives of all
citizens. It is needless to say that situation
in the country remained tense because off




blasts, terrorists striking In surprise,
indiscriminate murder of innocent persons
and many other heinous crimes. A handful
of extremist elements kept on trying to
make their influence felt with a growing
ascendency of state within a state.

Political analyst are of the view that
deterioration of economic system, political
chaos, all-pervasive corruption, plunder
of resources remained quite rampant.
Rising inflation continues to squeeze the
people dry and acts of kidnapping for
ransom added to the public sense of
security.

One of the significant things that
happened was the accumulation of
personal wealth by a select few, lavish
living that made them extremely unpopular
hollowing them as human being. Honesty,
courtesy, respect, manners, sincerity the
basic ingrediants of leadership were found
lacking by and large. These practices had
permeated the entire society and we hear
and read that the country is being dubbed
to be one of the most corrupt countries of
the world year after year. It is felt that
Pakistani society has lost most of its values

and the will to go forward in the world with
dignity and honour.

The end of the year saw a civil war
like situation in certain areas of North
western Frontier province where soldiers
were abducted by local people. The armed
forces are sadly faced with strategic,
operational and rational challenges.

In short we leave behind a year in
which the cleavages and uncertainties of
living have become clear. We do not knowj
what 2008 will bring for us. If the most
powerful decision makers want to reverse
the slide towards insecurity and conflicts|
they will have to review their strategy on
war on terrorisim. They will have tg
carefully consider and remove the reasons
for resentment among Muslims and other|
people. They will have to channelisg
country’s wealth to the people in the
developing world in more transparent
ways. This requires new kind of thinking.
Human race has become wiser but stares
uncertainly in the face. One can only wish
that 2008 brings peace and tranquility in
the country. Ameen.....FARID

G35 438y ) 5 a0

It is with deep regret that we record the passing away of Mr. Vakil-ur-
Rahman Ansari on 28th November 2007. He was 76.

The late Mr. Vakil-ur-Rahman was the younger brother of Maulana Dr.
Fazl-ur-Rahman Ansari Al-Qaderi (RA), the founder of World Federation of
Islamic Missions. He was one of the Director of WFIM.

Mr. Vakil-ur-Rahman was a Mechanical & Electrical engineer by
profession. He was also an associate member of Society of Mechanical
Engineers, London, an august body of engineers of repute.

WFIM expresses its deepest condolence to the members of the bereaved
family. May Allah grant his soul peace and rest in Paradise.
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iv) Maintenance of goodwill towards
Others:

(a) Absolute justice enjoined, even
though it means any amount of personal
suffering for the moral agent, or the
nterests of those nearest and dearest to
him are sacrificed, and even though the
other party is his or Islam’s worst enemy:

“Verily, Allah enjoineth justice (to all
and under all circumstances. . . .” (XVI: 90).

“O ye who believe! Be ye staunch in
ustice, witnesses for Allah, even though
t be against yourselves or (your) parents
or (your) kindred, whether (the case be
of) a rich man or a poor man, for Allah is
nearer unto both (than ye are). So follow
not passion lest ye lapse (from truth); and
f ye lapse or fall to away, then lo! Allah is
ever informed as to what ye do.” (IV : 135).

“O ye who belive ! Be steadfast
witnesses for Allah in equity, and let not
the hatred of any people seduce you that
ye deal not justly. Deal justly, that is nearer
to your duty. Observe your duty to Allah.
Lo! Allah is informed of what ye do.” (V : 8).

(b) Bearing witness firmly and without
fear or favour and thereby assisting those
who are in the right made a basic virtue
and, hence, duty:

“And those who stand firm in their
festimonies.” (LXX : 33).
(c) Fulffilling all promises, agreements,

CALL FROM THE MINARET

Dr. Maulana Muhammad Fazl-ur-Rahman
Al-Ansari Al-Qaderi (R.A.)

FUNDAMENTAL DUTIES TOWARDS ALL
HUMAN BEINGS

pledges, covenants, contracts, engage-
ments and treaties, enjoined:

“. .. .and fulfil (every) promise (and
engagement); for (every) promise (and
engagement) will be enquired into (on the
Day of Reckoning).” (XVII : 34).

“Oh ye who believe! Fulfil (all
obligations (or compacts). (v:1).

(d) Sincerity and straightforwardness
in general towards Others enjoined:

As we have already seen, a Muslim
is required to do good to others purely for
the sake of God, which alone is virture
according to the Holy Qur’an. But that ig
impossible without cultivating and
maintaining absolute sincerity for God, as
demanded in the Holy Qur’an:

“....and call upon Him, making your
devotion sincere as in His sight. . .
(VI : 29).

But genuine sincerity for God ig
impossible to maintain unless one
possesses sincerity essentially. Hence
cultivation and maintenance of essentia
sincerity, one channel of which is sincerity
towards fellow-beings, is duty.

Thus the Holy Quran commands the
Muslims to be sincere and straightforward
in all their dealings with everyone:

“And (He commandeth you, saying);
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This is My straight Way (—the Way of
Truth, Justice, Sincerity and Straight-
for wardness—): follow it. . . .” (VI : 153).

(e) Cultivating and maintaining the
attitude of compassionate kindness
towards others emphasized as one of the
basic qualities of a true Muslim’s character:

“....and enjoin on each other practice
of compassionate kindness (towards all).
L. (XC:17).

(H Gracefulness and liberality in
dealing with Others enjoined:

“....and forget not gracefulness and
iberality in your mutual dealings....” (11:237).

(9) Positive effort for the creation and
maintenance of harmony and peace
among human beings, emphasized as a
great virtue which should never be avoided:

“In most of their secret talks there is
no good; but if one exhorts to a deed of
charity or justice or conciliation between
human beings, (secrecy is permissible).
To him who does this, seeking the good
pleasure of Allah, We shall soon give a
reward of the highest (value). (IV : 114).

“And make not Allah’s (name) an
excuse in your oaths against doing good,
or acting rightly, or making peace between
human beings; for Allah is He Who heareth
and knoweth all things.” (Il : 224).

“....never shall We suffer the reward
of the reformers to perish.” (VII : 170).

(h) Judging Others’ motives in the best
ight, except when a definite reasonable
cause exists, enjoined:

As we have already seen, the Holy

Qur’an forbids guessing about other’s
motives :

“O ye who believe! Shun as much
suspicion as possible; for lo! some
suspicion is a crime. . ..” (XLIX: 12)

It means that a Muslim should cultivate
basically the attitude of initially judging
others’ motives in the best light, except
when a definite reasonable cause exists
to the contrary.

(i) Speaking good of Others, while
paying due regard to truth and justice,
enjoind:

The Holy Qur'an says :

“Say to My servants that they should
(only) say (in general and about others
those things that are best; for Satan doth
sow dissensions among them: lo! Satan
is to man an avowed enemy.” (XVII : 53),

(i) Speaking to Others with courtesy
and politeness enjoined:
“. .. .and speak unto mankind with
courtesy and politeness (according to best
standards of human speech). .. .” (Il : 83).

(k) Gratefulness to Others for any
good that one may receive from them,
enjoined:

In asking the question:

“Is the reward of goodness aught save
goodness !” (LV : 60), the Holy Qur’an
emphasizes the principle that a Muslim
should always reward goodness with
goodness, and the least that he can do is
to sincerely thank him who does him any
good. And gratefulness brings reward from
Gaod -
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‘We (i.e., God) shall reward the thankful.”
Il : 145).

(1) The most rational behaviour upheld
nd the highest moral standard enjoined
n respect of evil emanating from Others:

() The Holy Qur'an permits equal
edress of wrongs done to a Muslim by
thers, at the same time commending
orgiveness:

“If you punish (him who has wronged
ou) then punish with the like of that
herewith ye were afflicted. But if ye show
atience, that is indeed the best (course)
or those who are patient.” (XVI : 126).

“The recompense for an injury is an
njury equal (in degree) thereto; (i.e., when
nyone is wronged and he stands up for
is rights, the most he can claim is equal
edress): but if a person (prefers the saintly
haracter to that of the worldly-wise man,
nd) forgives (the offender) and makes
e-conciliation (in the interests of morality),
is reward is due from Allah: Lo! He loveth
ot those who do wrong. And whosoever
indicateth himself (without transgressing
imits of justice) after he hath suffered
rong—for such there is no way (of blame)
gainst them. The way (of blame) is only
gainst those who oppress mankind and
nsolently transgress beyond bounds
hrough the land, defying right and justice.
or such there will be a painful doom. And
erily whoso showeth patience and
orgiveth—Io! that (voluntary forbearance
nd clemency) would truly be an exercise
f courageous will and resolution in the
onduct of affairs.” (XLIlI : 40-43)

(i) Nay, the Holy Qur'an goes further.
It enjoins repelling evil with goodness as
he highest moral ideal — as a necessary
ondition of moral perfection:

“Nor can Goodness and Evil be equal,
Repel (Evil) with what is better (i.e.,
Goodness): Then will he between whom
and thee was hatred become as it were
thy friend and intimate! And no one will be
granted such goodness except those who
exercise patience and self-restraint, —
none but persons of the greatest good
fortune. And if (at any time) an incitement
to discord is made to thee by the Evil One,
seek refuge in Allah. He is the One Who
hears and knows all things.” (XLI1:34—36).

“And the Hour (of Final Accountability]
and Divine Judgment) is surely coming.
So overlook (any human faults) with
gracious forgiveness.” (XV : 85).

“. .. .Let them forgive (those who do
any injury to them) and let them overlook
(the offenders’ faults). Do you not wish
that Allah should forgive you? For Allah is
Oft-Forgiving, Most Merciful”. (XXIV : 22).

“. .. .Butforgive (the enemies of Islam
and overlook (their hostility) till Allah
accomplisheth His purpose; for Allah hath
power over all things.” (I 109).

(b) Duties of Respect

(i) Treating with respect all human
beings in their fundamental rights as fellow-
beings—irrespective of differences of sex,
race, colour, etc., enjoined:

According to the Holy Qur'an every
human being deserves respect in hig
capacity as a human being :

“Verily We have honoured the Children
of Addam ....” (XVII: 70).

This aspect of the Qur’anic mora
teaching includes :

(a) Respecting the rights of all human
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eings with regard to lifte, honour and
property.

Also:(b) respecting every human being’s
equality of status as a human being;

and, as a consequence .

(c) respecting his right to freedom,
(d) and the right to fraternise with all
other human beings,

—except when a just moral cause
intervenes.

The following verse of the Holy Qur'an
prescribes it, in conjunction with other
numerous relevant and connected verses
that have been quoted in different contexts
n the present dissertation, as a duty of all
human beings to protect and promote the
above human rights:

“O humankind! fear (in respect of the
rights of fellow-beings) your Guardian-
Lord (i.e., Allah) Who created you from a
single soul, and created, of like nature, his
mate, and from them twain hath spread
abroad countless men and women
everyone of whom is thus bound up in
one fraternity—the human family—and
possesses the birth right of basic human
equality with his fellow-beings to have the
freedom of equal opportunity for enjoying
the blessings of life on earth). Reverence
Allah, through Whom you claim your
mutual (rights) (and, therefore, respect
your fellow-beings’ rights to life, honour,
and property, as also those relating to
iberty, equality and fraternity), and
reverence) the wombs (that bore you):
for Allah ever watches over you”. (IV : 1).

Here we may also quote with advant-
age another important related verse which
specifically repudiates the erroneous notion

of iInequality of human beings on physica
bases—tribal, racial, etc.—and lays down
the basic and the most just principle on
the basis of which one human being earns
more honour than another. God proclaims
in the Holy Qur'an :

“O humankind ! We created you from
a single (pair) of a male and female, and
made you into nations and tribes, that you
may know each other (not that ye may
despise each other). Verily the most
honoured of you in the sight of Allah is (he
who is) the most righteous of you and Allah
has full knowledge and is well acquainted
(with all things).” (XLIX : 13).

(i) Humility, forbearance and
peacefulness have been mentioned in the
Holy Qur'an as basic virtues; hence tg
practise them is duty:

“And the servants of (Allah) Most
Gracious are those who walk on the earth
in humility, and when the ignorant address
them, they say, ‘Peace !'” (XXV : 63),

“. .. .for men and women who humble
themselves, for men and women who give
in charity, for men and women who fast
(and deny themselves), for men and
women who guard their chastity, and for
men and women who engage much in
Allah’s remembrance —, for them has
Allah prepared forgivenes and great
reward.” (XXXIII : 35).

The most important occasion when &
person’s spirit of humility is put to test is
when he speaks to another person. Hence,
humility in talk with others has been
enjoined specifically also:

“....and lower thy voice (in humility);
for the harshest of sounds without doubt
is the braying of an ass.” (XXXI : 19).
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The world-renowned missionary of
Islam, His Eminence Muhammed Abbul
Aleem Siddiqui Al-Qaderi, (R.A.) whose
moral earnestness and spiritual
magnetism illumined numerous countries
in the Orient and the Occident during the
last forty years of his travels and whose
death occurred at Medina Munawwarah
on August 22, 1954, was a descendant
of Islam’s Caliph Abu Bakr (R.D.A) the
Truthful (God be pleased with him) and
was born on the 15th of the sacred month
of Ramadan in 1310 A.H. (3rd April 1892),
at Meerut (U.P.), Bharat, at a time when
his great predecessor the famous
internationalist, pan-Islamist and Islamic
revivalist, the venerable descendant of
the Holy Prophet Muhammed (&), Saiyyid
Jamaluddin Afghani was about to return
to the Abode of Peace leaving his great
mission of Islamic peace and progress
to posterity.

EDUCATION:

Endowed with unusual intelligence
and exceptional memory, the child
Muhammed Abdul Aleem commenced his
education at the early age of three years
and some months and devoted himself to
the acquisition of Islamic learning,
completing finally his studies in Dars-e-
Nizami at the Madresah Arabiyah
Qaumiyah, Meerut, at the age of sixteen.

His Eminence
Muhammad Abdul Aleem Siddiqui Qaderi (R.A.)

A PIONEER WORLD MISSIONARY

His Eminence Muhammad Fazl-ur-Rahman al-Qaderi (R.A.)
Founder President, World Federation of Islamic Missions

The religious and literary education
thus acquired had been, and still is, the
end of the road” for most Muslim religious|
leaders of Indo-Pakistan sub-continent.
But the latent flame of desire to understand
the modern problems of mankind and to
reach out the message of Islam to the
world at large, urged him to acquire
modern English education, which he
pursued with diligence and determination,
after the completion of Dars-e-Nizami, at
the Islamiyah High School, Etawah, and
the Divisional College, Meerut, (now
Meerut University) completing his formal
studentship in 1917.

As regards his religious studies, he|
did not discontinue them even while
acquiring modern education. In fact, he
pursued them till many years after he had
entered the field as a religious leader and
amassed further knowledge in Qur’anic
exegesis, Hadith, Tasawwuf and the|
different schools of Islamic Laws at Makkah
Mukarramah and Medina Munawwarah
through discussions with Islamic scholars
and studies in Islamic libraries and at the
feet of such masters as Shaikh Ahmed el
Shams of Morocco, Shaikh el-Sennousi
of Libya, Maulana Abdul Bari of Farangi
Mahal and Maulana Ahmed Raza Khan
of Bareilly.

CHOICE of CAREER:
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With the formal completion of
education, various professions were open
to him for earning his livelihood. He chose
the commercial line and, entered the
reputed firm of Hajr Mohammed Husain
Seedhi as manager at Bombay towards
the close of 1918. Very soon he proved
himself to be more than a match for the
job and rose to the position of a partner.

But he had been there hardly for a
year when his restless soul took him to
Islam’s Holy Land on his first pilgrimage.
From there he returned with the decision
to devote himself primarily to the moral
and religious uplift of humanity. Thenceforth
that decision remained irrevocable.

SPIRITUAL DISCIPLINE :

The atmosphere in which Maulana
Siddiqui opened his eyes on entering the
world was saturated with spirituality side
by side with learning. His mother was a
deeply pious lady, while his father Maulana
Abdul Hakeem Siddiqui (R.A.), was not
only a versatile scholar and a high-class
poet but also a Sufi of eminence-a
spiritually illumined man and was
respected, as such by all and sundry.

Being the youngest child and being
endowed with extraordinary potentialities,
his father held him in great affection and
kept him close to himself and transmitted
to him the blessing of his personality until
he was nearly twelve. It was thus actually
after his father’s death that he completed
his spiritual training under his brother-in
law, Qazi Intizamuddin, his initial training
in religious work under his elder brother
Maulana Ahmed Mukhtar Siddigi (R.A.)
receiving finally the ljazah (authority) in

several great Sufi Orders, e.g., the
Qaderiyyah, the Nagshbandiyyah, the
Chistiyyah and the Suhrawardiyyah.

That completion of basic training
while on the one hand, it raised him to the
level of a Sufi-teacher, also became, on
the other hand, a prelude to further quest
for spiritual illumination. This necessitated
continuous struggle and led to frequent
journeys on his part to Makkah Mukarramah
and Medina Munawwarah and to such
spiritual luminaries as Shaikh Ahmed el-
Shams of Morocco.

Spiritually thus became the great
feature which distinguished Maulana
Siddiqui’s life from the lives of many &
religious leader, even as the combination
of Western education with Islamic learning
was his mark of distinction as compared
with almost all other Ulema. Indeed,
spiritual purification and illumination and
on that sure foundation the moral, social
and political salvation of humanity
remained his mission throughout his life.

AS AN ORATOR:

It has been said that orators are born
and not made and it was literally true in
the case of Maulana Siddiqui because he
delivered his first public speech at the|
Jama Mosque of Meerut at the age of ning
and he was still in his teens when he had
already made his mark as a successful
public preacher.

Thereafter he constantly rose high
in world’s esteem as a master orator. In
his young days he was reputed for keeping
large audiences of as many as 50,000
listeners spellbound and in pindrop silence
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without the help of a microphone and that
distinction persisted right up to his last
days with added charm.

As Professor N.H. Berlas wrote from
Tokyo “for a fuller appreciation one must
hear Maulana Siddiqui from the platform.
One is sure to be charmed like the audience
here by his magnetic personality and
oratorical powers his loud and impressive
but musical voice and splendid delivery.”
(Foreword to “Cultivation of Science by
the Muslims.)”

As an engaging conversationalist
and as a charming orator he was equally
at home in Urdu (his mother-tongue)
Arabic, English and Persian and used the
first three languages during his numerous
tours in different parts of the world.

Capacity to express himself
according to the intellectual stature of his
listeners was his great asset and he
employed it with equal mastery in his
lectures before learned societies as well
as during his missionary campaigns among
the primitive people of the African
hinterland.

SPIRITUAL WORK:

With these qualities of head and
heart, and with these accomplishments,
Maulana Siddiqui resolved in 1919 to
devote himself purely to spiritual work as
an itinerant missionary of Islam. It was not
& new decision, however, because he had
nursed it in his breast for years. In fact,
he wrote a poem while still a boy which
proved in later years to be prophetic to
the core. An English rendering of two of
its couplets may be given here.

My heart yearns to show its bledding
scars.

(Wrought by the spiritual perversions
of man) And to teach everyone on earth
the Laws.

That might make blessed life’s span.

This is my yearning and this is my
aim.

This is my intention and this is my
claim;

With this | yearn to scan the globe
and deliver to humanity the Message of
Hope.

The decision once made was
irrevocable inspite of the hardships which
it entailed and the travels once commenced
did not cease until virtually his final journey
from this world. Even his last remains were
not buried in his hometown but in the far-
off city of Medina Munawwarah.

As a spiritual pilgrim Maulana
Siddiqui visited Makkah Mukarramah and
Medina Munawwarah about a dozen times,
while as the flag-bearer of the spiritual
rearmament of mankind he travelled to
different parts of the world almost
continuously for forty years, returning to
his family only for short breaks.

COUNTRIES VISITED:

The countries he visited during those
travels — many of them repeatedly — are:
Burma, Malaysia, Indonesia, Thailand, Viet-
Nam, China, Japan, the Philippines, Ceylon,
Mauritius, Reunion, Madagascar, South
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Africa, Portuguese East Africa, Kenya,
Tanzania, Uganda, Belgian Congo, the
Hejaz, Egypt, Syria, Palestine, Jordan,
Iraq, France, Britain, West Indies, Guyana,
Suriname, the United States and Canada.

To travel for forty years is in itself a
mighty feat of endurance. And when we
consider that they were not pleasure trips
planned by a wealthy man of the world
but strenuous journeys undertaken by a
spiritual pilgrim whose path was strewn
with thorns at every step and who gave
to his spiritual labours sixteen to eighteen
hours a day, when we probe into his
activities spread over those forty years
and over far-flung regions of the earth,
and when we look at the many societies
and institutions with diverse functions
which he founded or inspired, the hundreds
of converts who received the light of Islam
through him, the hundreds of thousnds of
Muslims belonging to different races who
were elevated through his preachings, we
get an inkling into the greatness of the
man.

The regions which Maulana Siddiqui
chose for his work in the very beginning
were comparatively more backward as
regards religious conditions than his own
native country. Consequently, wherever
he went he had to encounter dissensions,
religious backwardness, ignorance of
higher Islamic values, indifference to
collective obligations, lack of vision,
absence of planning and spiritual inertia
existing on a large scale among Muslims,
and misunderstanding of Islam among
non- Muslims and the consequent friction.
Every where he had to carve out his path
in stony rocks. Everywhere he had to raise
the edific of his great message almost on

virgin foundations. But everywhere he out-
matched the obstacles and handicaps with
the obstacles and handicaps with the
profound force of his spiritual energy the
abundant treasure of his moral
earnestness, his indubitable sincerity hig
deep piety, his versatile knowledge his
practical commonsense and his never-
failing smile.

HIS INTERNATIONAL WORK:

His thundering but musical voice
proved itself to possess a magical influence
in awakeing sompolent humanity while his
polite persuasions and sweet advices
healed many a scar wrought by intellectual
or moral perversions. His clarion call for
the establishment of righteousness and
the effacement of sin for the adoption of
good and the adjuration of evil for the|
enthronement of harmony and the
dethronement of strife echoed over
mountains and plains, across green valleys
and sandy deserts in the Orient as well
as in the Occident among the whites ag
well as among the coloured.

His message of God-realisation, of
moral resuscitation and of spiritual revival
penetrated millions of ears and hearts. His
visits everywhere gave new impetus to
the religious fervour of the people. His
work transformed sandy deserts of spiritual
inertia into green orchards of moral
dynamism. His spiritual magnetism purified
the social conscience of the people and
in the wake of his visits sprang up
orphanages for the helpless youth,
infirmaries for the destitutes, hospitals for
suffering humanity, educational institutions
for the propagation of knowledge, spiritual
assemblies for the dissemination of
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Whenever a thorough and systematic
history of Islamic philosophy as well of the
intellectual sciences (al-ulum al-agliyyah)
in the Indo-Pakistani subcontinent will be
written, Qutb al-Din Ahmed Ibn Abdul
Rahim better known as Shah Wali Allah
al-Dihlawi (1703 - 1762) will undoubtedly
stand as the best known intellectual figure
from the Indian heritage of Islamic
philosophy. He is also perhaps the only
Indian Muslim intellectual fiqure, along
with Shaykh Ahmad Sirhindi (D. 1624),
well known in the West. Even then, he is
known in the West and among modernized
Muslims primarily as a religious “reformer”
and socio-political figure and not as a
hakim, philosopher and Sufi, which he
principally was. It is difficult to describe in
a few words the great significance of Shah
Wali Allah for the South Asian Islamic
tradition in all its facets in the transmitted
religious sciences as well as theology,
philosophy and sufism. It might suffice to
say that almost every important religious
and intellectual school or figure of the indo-
Pakistani Subcontinent that came after
him was significantly influenced by him.
he was also one of the very few Indian
Muslims whose influence spread to the
rest of the Muslim world, including the
Arab world and the ottoman world.

The fact that Shah Wali Allah was
primarily a metaphysician and mystic is
born out amply by his written output.
Among his more metaphysical and
philosophical works, most of which also
treat the subject of this study, the imaginal

The Imaginal World (‘Alam al-Mithal) in the
Philosophy of Shah Wali Allah al-Dinhlawi

Fuad.S.Naeem

world, are:

1. Al-Khayr al-Kathir (Abundant
Blessings) : a metaphysical treatise in
Arabic of ten chapters dealing with such
guestions as the nature and reality of
Being, the Names of God, the relationship
between man and God, knowledge of God,
the nature and characteristics of prophecy
and sanctity.

2. Sata'at (Radiance) : a short but very
important treatise in Persian which outlines
the gradation of Being in Shah Wali Allah’s
metaphysics.

3. Lamahat (Lightining Flashes) : A small
treatise in Arabic which is Shah Wali Allah’s
best known work on philosophy. It
extensively deals with the question of
Being (wujud). It also addresses various
other philosophical and cosmological
guestions such as the creation of the world,
the nature of the cosmos, the angels, and
the prophets.

4. Tafhimat-i-llahiyyah (Divineg
Instructions) : one of Shah Wali Allah’s
most important metaphysical and
philosophical work. It consists of articles
and letters written in both Arabic and Persian
at differents times dealing with many
important metaphysical and philosophical
guestions. It contains Shah Wali Allah’s
celebrated reconciliation of an issue that
had created great controversy in the Indian
Subcontinent, that of opposition between
wahdat al-wajud (Unity of Being) of the
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school of Ibn al-Arabi and wahdat al-
shuhud (Unity of Consciousness) of
Shaykh Ahmad Sirhindi.

5. Hujjat Allah al-Balighah (The
Conclusive Argument from God) : this is
often called the magnum opus of Shah
Wali Allah and certainly deserves the title
as far as the integration of the transmitted
(nagli) sciences with the intellectual (aqli)
sciences is concerned.

Many of the above mentioned works
as well as a few other exist in English
translation. Unfortunately these translations
mostly made in the Indo-Pakistani
Subcontinent, are not always up to
scholarly standards and even if the
philosophical understanding of the
translator is sound, as in the case of G.N.
Jalbani, the main translator of Wali Allah’s
works into English, the precise rendering
of a philosophical work of the calibre of
Shah’ Wali Allah’s work requires deep
understanding of both Islamic and Western
philosophy as deep knowledge of
philosophical terminology in both the original
language, Arabic or Persian and English.

Shah Wali Allah’s many works bear
the mark of his wide knowledge and
depending on the capacity from which he
was speaking and the nature of the
audience, he elaborates his philosophical
and doctrinal ideas differently. In certain
of his works, he writes as a metaphysician
in the line of Mulla Sadra and the school
of Ibn al-Arabi ; at other times he writes
as a Sufi or a theologian or a muhaddith
(scholar of Hadith). Hence, his treatment
of the Alam al-mithal is also undertaken
from different angles and points of view in
different works. In addition, he treats almost

every aspect of the Islamic tradition, both
of the transmitted sciences (al-ulum al-
naqliyyah) and the intellectual sciences|
(al-ulum al-agliyyah) and within the latter
he deals extensively with everything from
ontology to cosmology to angelology to
eschatology.

The idea of the alam al-mithal has a
long and rich history in Islam before Shah
Wali Allah whose treatment of this world
is the object of this study. Its origin lies in
the Qur'an and especially in the Hadith,
as Shah Wali Allah demonstrates, but it
was alluded to in its developed form by
Abu Hamid al-Ghazzali (d.llll) and fully
elaborated for the first time and given the|
title of Alam al-mithal by Shaykh al-Ishraq
Shihab al-Din Yahya ibn Habash al-
Suharwardi (d. 587/1191). Suharwardi
discussed the imaginal world only in terms|
of the microcosm. Muhyi al-Din lbn al-’
Arabi (d. 1240) fully expanded and
elaborated on the doctrine of the imaginal
world, speaking of both a microcosmic
and macrocosmic imaginal world. Sadr al-
Din al-Shirazi better known as Mulla Sadra
(d.1050/1640) further developed this theme
and also fully applied the doctrine of the|
imaginal world to Islamic eschatology.
Shah Wali Allah was the inheritor both of
Ibn al-Arabi and Mulla Sadra and
integrated the philosophy of the latter intg
Sunni context. Shah Wali Allah’s exposition
of the Alam al-mithal is, therefore, indebted
especially to both these figures.

THE IMAGINAL WORLD IN THE
METAPHYSICS OF SHAH WALI ALLAH

Shah Wali Allah’s teachings on the
doctrine of the imaginal world (Alam al
mithal) are scattered throughout his works.
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AS mentioned, It plays a significant role In
many branches of Shah Wali Allah’s
teachings, especially his metaphysics. In
all these domains it serves as the faculty
and realm through which the corporeal
and incorporeal, the material and the
spiritual are joined and in contact with one
another. For these pairs are opposite and
without an intermediary, remain opposed
to one another. In lieu of this, the alam al-
mithal serves as an isthmus (barzakh)
between the two. As Shah Wali Allah
writes: “The Alam al-mithal is an
ntermediate space (barzakh) between the
empirical and divine world. “Shah Wali
Allah’s whole vision of the nature of
existence is permeated with the idea of
the imaginal world, for the two topics that
all his writings are based upon are God
and man, and therefore, the relation
between the two. In both God’s movement
towards man and man’s return to God,
the Alam al-mithal has an important role
to play as both a means of manifestation
and a means for the final becoming of
man.

The alam al-mithal, then, is a world,
where spiritual realities assume bodily
form before they are manifested on, or
descend to earth. The Alam al-mithal, has
an eminent role to play in the cycle of
manifestation. It is the very power by which
the spiritual and incorporeal is able to be
determined and manifested as the material
and the corporeal. And it is the link between
the supraformal worlds and the worlds of
form. In Shah Wali Allah’'s cosmology
following peripatetic lines, the macrocosm
s called the Universal soul (al-nafs al-
kulliyah).

Furthermore, complementing this

vision of the creative iImagination of the
Universal soul (nafs kulliyah) is its direct
connection with the Divine Throne. It ig
the Divine Throne where all that will be
manifested in the phenomenal world is
first determined and after that, descends|
to the nafs kulliyah and is shaped in an
imaginal form, and then is manifested
phenomenally in the world. In this way,
Shah Wali Allah, being a religious scholar
and theologian as well, preserves the
fundamental Islamic vision of everything
proceeding from and depending upon God
at all times as well as the hierarchy of
Being that accompanies this vision. He
also says, “the Alam-al-mithal is an
extensive plane in which all the Attributes|
of God, mentioned in the Holy Books,
assume an exemplary representation
(tamaththul)”. This elagantly summarizes
all about the function of the Alam al-mithal.
The Names and Attributes of God, being
relations between the world and God, are
what bring the world into being.

This brings out two important elements
of the imaginal realm in Shah Wali Allah.
One, it describes the nature of the alam
al-mithal which is not material yet shapes|
and colours exist in it. Two, it is the place]
from where destiny is figured before it
arrives at the level of the macrocosm and
microcosm. Shah Wali Allah further clarifies
the nature of the Alam al-mithal in &
passage from Hujjat Allahal-Balighah
where he attempts to give a broad
definition of the imaginal world that would
be intelligible even to the theologians and
religious scholars:” Be informed that many
traditions of the Prophet indicates that a
non-elemental world exists in which
abstract meanings are represented by
quasi-bodily forms corresponding to them
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in quality.” He also states of its nature that
‘the World of Prefiguration (Alam al-mithal)
is made of a material of extreme
refinement....

As far as the role of the alam al-mithal
in the Divine decreeing of the destiny is
concerned, it has been alluded to in the
idea that all that is made manifest in the
corporeal world first manifests itself in the
imaginal world. Shah Wali Allah has a very
elaborate and complex doctrine concerning
the Decrees of God and human destiny
which is closely tied to his extensive
angelology, for it is the angel who are
directly involved in the manifesting of the
destinies of human individuals and
communities. There is a mutual interplay
between God and man passing through
the angels and the imaginal realm in the
sense that prayer, good intentions and
actions, rise up to God from man, while
grace (tawfiq), blessings, help, or wrath,
punishment, and affliction descends from
God to man. In this constant interaction
the traffic is not one-way, so to speak, and
Shah Wali Allah greatly elaborate this
mystery of Divine grace and human
endeavour, which combine to shape the
destiny of man.

Much more can be said about the role
that the imaginal world plays in the
metaphysics of Shah Wali Allah and
especially in the relation between God and
man, including the role it plays in the lives
of prophets, in Divine theophanies
(tajalliyat) on earth, in visions, dreams,
and miracles, in the world of the angels
and its relations with that of man.

ESCHATOLOGY

The eschatology of Shah Wali Allah

iIs one of the crowning achievements o
his work. In it, he is able to completely
synthesize the Qur’anic doctrines of the
life after death and the final becoming of
man with the traditional philosophy and
theosophy (hikmah). His eschatological
teachings are some of the richest and
most elaborate on the subject in the annalg
of Islamic literature. Their richness comes
from the fact that they incorporate the
whole of the Qur'anic and Prophetic
teachings on the life hereafter with the
doctrines developed in the long Islamig
intellectual tradition, which includes
theoretical Sufism (irfan), philosophy,
theosophy (hikma