FROM THE EDITOR’S DESK .....
Like most Muslims around the world
one had become convinced, after 9/11,
of the existence of a well conceived
international conspiracy to undermine
Islam and to destroy Muslim states,
subjugate Muslim population mentally and
economically, rob Muslim states of their
physical assets, especially the oil.

As the first salvo of the 21st century
of this conspiracy, the United States
attacked Afghanistan in September 2001
calling it as the war against terror. The
actual motive behind this was to dislodge
the Taliban govt who had apparently
brought a relative calm to a war torn
country besides capturing or killing Osama
bin Laden, the chief of Al-Qaida. To the
world at large they gave an understanding
of bringing reforms and democracy in
place of fanaticism, resentment and terror.
They had an assumption that Afghanistan
is being used as launching pad of terror
attacks against US and other western
countries. In this venture they dragged
Pakistan, too, as a frontline state, since
Afghanistan being a landlocked country
all their logistics were dependent on
Pakistan.

The theater of destruction next moved
to Iraq where they battered the country to
its roots under an imaginary presumption
of the presence of WMD (weapons of
mass destruction) that did not exist there
at all. It is said that the real motive behind
this was the capture of the second biggest
world oil reserves lying beneath the Iraqi
soil.

Now, as the Irag’s rout is nearing its
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end, the US has shifted all its attention
towards Afghanistan. Having stuck up in
an open ended quagmire in Afghanistan
by choice and not by compulsion it is now
trying to such in Pakistan and extend the
war zone to the northern territory of
Pakistan since they find it an easy way to
shift their failure to the neighbouring
country.

This war against terror that began in
September 2001 and its apparent disability
to deal with resurgent Taliban threat, has
now placed Pakistan in a critical time. The
proclivity to blame Pakistan for their failure
is increasing despite Pakistan having
rendered the biggest number of sacrifices
and suffering heaviest losses than any
other nation in this war against terror. It
has now spread at least, into the entire
northern belt of Pakistan and there are
signs that terrorists are moving down to
south. As most Pakistanis see it, it is
Pakistan which has given blank cheque
to the US by offering bases,supply routes
and deploying over 100,000 troops on the
western border, resulting in 2000 military
and 15,000 civilian casualties so far and
aloss of over 35 billion dollars to Pakistan’s
economy. This war in Afghanistan is
essentiaily a white man’s war and is not
winnable by military power.

In a candid and comprehensive
appraisal of the policies followed by West
the Muslims are led to believe, the world
over, that it has consistently imposed
injustice and sufferings on the Muslim
population. Pakistanis are made to
understand that the American people are
making downpayment through aid
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package for their own safety and security.
What type of downpayment Americans
are paying to Pakistani people by
maligning Pakistanis in the form of
malicious stories written with an arrogant
disregard of the sensitivities of Pakistani
people. Itis an exercise of giving credence
to the impression in Pakistan that the
freedom of press in western media circles
is used negatively against the developing,
specially the Muslim countries and they
never expose the dark side of the unjust
and oppressive tactics applied in world
politics to cripple the nations who do not
toe the policy lines of the strong and
mighty.

President Obama says that US will
never be at war with Islam. He intend to
bridge the misunderstandings. He has
conveyed deep appreciations for the
Islamic faith and its relationship with
Muslim world. That the relations shall not
be based on opposition to Al-Qaida.
However, such good statements do not
make any difference as the actions do ot
tally with the action plans.. As far as
Pakistan is concerned it can also be
interpreted to indicate that the relations
are not more than transactional alliance.
That Pakistan is seen as hired help rather
than a valued partner. US has given
indication of some support programmes
as compensation to human and economic
losses, to enhance education, health care
and to strengthen the democratic setup.
But it does not see a need to obtain
common Pakistani’s approval or of

Pakistan’s leadership whom it appeases
not to give any respite. With so many
strings and humiliating conditions spun
around it including some safety benefits
through it to Pakistan’s staunch enemy.
The proposed support appears to be more
a shady arrangement that would not bode
well for the country.

Also, President Obama seeks a quick
progress in return of this conditional favour.
The US wants a full-fledged enlistment of
Pakistan by expanding the war towards
south. The obvious result of this simmering
war will be untold damage to the infra-
structure of Pakistan besides the
exponential increase in random violence
of various types in other parts of Pakistan
and the incalculable loss of goodwill with
our Pushtoon brothers.

As the things unfold, the situation is
getting perilious for Pakistan. We must
understand that this is the turning moment.
It is no time to keep issuing statements
that no one reads anymore. — It is time
for contributing efforts to avoid all of this.
It is time for a thoughtful and objective
analysis of the situation and motivation of
the masses of the impending disaster
looming over its head, the agonizing
displacement and anxiety of our brethern
in the northern region. The people need
to be won back and make them close up
in the ranks for war against intimidation,
for survival and sovereignity of
Pakistan...... FARID
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CALL FROM THE MINARET

Dr. Maulana Muhammad Fazl-ur-Rahman
Al-Ansari Al-Qaderi (R.A.)

FUNDAMENTAL PRINCIPLES GOVERNING THE
MUSLIM SOCIETY AND THE ISLAMIC STATE

1. INDIVIDUAL VIS-A-VIS THE SOCIETY

(i) As we have already seen in the
foregoing, the Holy Qur’an has
emphasised the importance of social life
and its demands. Here we may emphasise
that simultaneously it recognises the worth
of the individual and the development of
individual personality. The holy book says:

“....whosoever killeth a human being
for other than man-slaughter or corruption
in the earth, it shall be as if he had killed
all mankind. . .” (V : 32).

Again, it says:
“. . . .Their affairs are by mutual
Consultation”. (XLII: 38).

Mark that in this verse the principle
of consultation is founded on the concept
of the importance of the individual.

(i) The Holy Qur'an makes it the
obligation of the Millat to look after and
promote the spiritual, moral and general
welfare of the individual. Collective effort
for establishing what is right and
eradicating what is wrong for the individual,
and the creation of condition wherein truth,
perseverance in truth and mutual
compassion and well-doing prevail for the
benefit of the individual, has been directly
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affirmed and emphasised. The holy book
says:

“.. . ye enjoin what is right and forbid
what is wrong. . . .” (Il ; 110).

“. . . .and exhort one another to
compassion”. (XC:17).

“ .. .Save those who believe and do
good works, and exhort one another to
truth and exhort one another to endurance
(in the cause of truth). . .” (ClII : 3).

(iii) Side by side with that, the concept
of collectivism is the very warp and woof
of Islam, and it has to be cultivated in
Muslim society to the extent that even in
his prescribed prayers a Muslim has to
pray using the plural “we”.

2. OBLIGATION OF ORGANISING
COLLECTIVE WELFARE OF MUSLIMS
EVEN WHERE THEY ARE A SMALL
GROUP ONLY

This necessitates the establishment
of the Islamic state. That does not mean,
however, that Muslim minorities living in
non-Muslim states have no obligation with
respect to their collective life. Because
Islam insists on collective duties to such

July 2009




an extant as to make it imperative for the
Muslims, even when they do not possess
a state of their own, to organise
themselves into a well-knit community
which should function under one leader.
That leader should be elected by the
Muslims on the basis of his piety,
knowledge and other merits of leadership;
and, united under him, they should employ
every means and strive in every way to
build up their lives, individually as well as
collectively, in a manner whereby they
may be able to imbibe and assimilate the
spiritual, moral and social blessings of
Islam in as wide a range and on as high
a level as possible.

All this is borne out by the organisation
of the Muslim community under the
direction of, and according to the
instructions given in, the Holy Qur’an,
during the Meccan period of the Holy
Prophet’s career. In addition to that, the
following among several verses, have a
direct bearing on the above-mentioned
obligation:

“Oh ye who believe! Enter into Islam
(i.e., its comprehensive discipline) all ye
together. . .” (11 : 208).

“And hold fast, all together, by the
Rope which Allah (stretches out for you)
and be not divided among yourselves. .
2 (11': 103).

“Oh ye who believe! obey Allah, and
obey the Messenger, and those charged
with authority among you....” (IV : 59).

3. OBLIGATION OF ESTABLISHING
THE ISLAMIC STATE

The collective effort of the Millat for
the moral perfection and happiness of the

MINARET

individual cannot, however, gain its ends
truly and comprehensively unless it
transforms itself into a free theo-
democratic state, whose function should
be to enforce the Islamic Way of Life in
its totality and to act as a condition for the
natural flowering of the ideals of Islam.
Hence the establishment of the Islamic
State, whenever and wherever possible,
forms, according to the Holy Qur'an, the
duty of the Millat, not only towards Islam
but also towards the individual.

That it is an unavoidable duty, in case
of ability, is borne out by the fact that the
Holy Prophet (&) established the state at
Medina at the very first opportunity.

Further, this duty is contained and
emphasised in the following verse:

“He it is Who hath sent His Messenger
with the Guidance and the Religion of
Truth, that He may cause it to prevail over
all religion, however much the idolaters
may be averse.” (IX : 33).

It should be noted that the domination
of Islam as a Way of Life is not possible
without the establishment of the Islamic
State. Hence it is the collective duty of the
Muslims to strive for it with might and
main.

Again, the Muslim have been
commanded:

“Against them (i.e., your enemies)
make ready your Power to the utmost....”
(VIII : 60).

This injunction makes it an obligation
to establish the Islamic State, because
without that it is impossible to carry it out
truly and comprehensively.
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4. THE CONSTITUTION OF THE
ISLAMIC STATE

The Qur’anic Constitution of the State
rests on the following principles:

(i) Sovereignty:
Sovereignty belongs to God:
.. Authority and control belong to
Allah only. He hath commanded that ye
serve none save Him: that is the right
religion, but most human-beings
understand not.” (X1l : 40).

“Is not His the Command? And He is
the Swiftest in taking account.” (VI: 62).

“To Him belongeth the kingdom of the
heavens and the earth.” (XLIII : 85).

“He does not share His Command
with any person whatsoever.” (XVIII : 26).

Besides the above verses, the
following Excellent Names also bear
reference to Divine Sovereignty:

Lord of the worlds (I : 2).

Lord of the Throne (of Glory)
Supreme (IX : 129);

Lord of Power and Rule (lll : 26);

Ruler of rulers, or, Greatest of rulers
(XI : 45);

the Sovereign (LIX : 23);

the King (i.e., Ruler and Legislator)
of mankind (CXIV 2).
(i) The right to legislate:
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(a) The right to legislate belongs
basically to God:

In the Holy Qur'an we read:

“Lo! We (God) have revealed unto
thee (O Muhammad) the Scripture with
truth, that thou mayest judge between
mankind by that (Law) which Allah hath
shown (i.e., hath revealed unto) thee.”
(IV: 105).

“We (God) sent aforetime Our
Messengers with clear Signs and sent
down with them the Book and the Balance,
that human-beings may conduct
themselves with equity”. (LVII : 25).

These verses affirm direct Divine
legislation.

(b) However, the laws given by the Holy
Prophet Muhammad (&), in addition to
the Qur’anic Laws, also fall under the
category of what “Allah hath revealed”.
because:

“Nor does he (i.e., Muhammad) say
(aught) of (his own) Desire. It is not less
than inspiration sent down to him.”
(LIl : 3, 4).

Hence: it has been commanded:

“And whatever the Messenger
(Muhammad) gives you, accept it, and
from whatever he forbids you, keep back.”
(LIX : 7).

(c) Having been given the Divine Law it
is not permitted to the Muslims to adopt,
when they have their own State, any law
which is repugnant to it. The following
verses emphasise this fact very
vehemently:
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“If any do fail to judge and command
by (the light of) what Allah hath revealed,
they are Unbelievers.” (v: 47).

“If any do fail to judge and command
by (the light of) what Allah hath revealed,
they are committers of severe wrong”.
(V:48).

“If any do fail to judge and command
by (the light of) what Allah hath revealed,
they are the transgressors.” (V : 50).

(d) It should be noted that the Holy Qur'an
prohibits only the violation of “what Allah
hath revealed”. But, it does not lay down,
either in the verses just quoted or
anywhere else, that Muslims are forbidden
from following any laws which Allah has
not revealed, thus leaving it open to frame
new Laws for meeting the exigencies of
new situations. Of course, all such laws
should be in conformity with the Divine
Guidance, as the holy book says:

“Seek they then the judgment of
Paganism? And who is better in judgment
than Allah unto a people whose faith is
assured?” (V : 53).

Thus, a controlled and limited, but
positive, freedom has been given to the
Muslims in respect of legislation.

(i) Status of Governmental Authority:

Human beings are vicegerents of God:
Hence, governmental authority can be
held by them only as a delegated function
and as a trust under the sovereignty of
God:

The Holy Qur'an says:

“Behold, thy Lord said to the angels:
‘verily | am going to place a vicegerent on
the earth’.” (I : 30).
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(iv) Objectives of the Islamic State:

The objectives of the Islamic State
are:

(&) To maintain internal order and ward
off external aggression:

In respect of maintenance of internal
order, the Holy Qur’an says:

“. .. And if Allah had not repelled some
men by others, the earth would have been
filled with mischief. But Allah is Lord of
kindness to (His creatures.” (Il : 251).

Commenting on this verse, a learned
commentator of the Holy Qur'an remarks:
“This verse emphasises the importance
of the State and establishes the fact that
but for the existence of organised
government, human society would have
been destroyed. On truth is based the
maxim that Religion and State are twins.”
(Ruh al-Ma‘ani, vol. II, p. 173).

As regards warding off external
aggression, we are told:

“To those against whom war is made,
permission is given (to fight), because
they are wronged; —and verily, Allah is
Most Powerful for their aid.” (XXII : 39).

(b) To establish absolute justice for all
citizens:
The Holy Qur'an says:

“Allah doth command you to render
back your Trusts to those to whom they
are due; and when ye judge between man
and man (whether Muslims or non-
Muslims), that ye judge with justice: Lo!
comely is the teaching which He giveth
you! Lo! Allah is He Who heareth and
seeth all things”. (IV : 58).
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“Oh ye who believe! stand out firmly
for justice, as witnesses to Allah, even as
against yourselves, or your parents, or
your kin, and whether it be (against) rich
or poor: For Allah can best protect both.
Follow not the lusts of your hearts, lest ye
swerve, and if ye distort (justice) or decline
to do justice, verily Allah is well-acquainted
with all that ye do.” (IV : 135).

(c) To do all that lies in its power and
to employ all means and media, including
tableegh, for the establishment of “all that
is right” (al-ma‘ruf) and the elimination of
“all that is wrong” (al-munkar);

(d) To organise institutions for spiritual
and social welfare:

In respect of (¢) and (d) above, the
Holy Qur'an says:

“(Muslims are) those who, if we
bestow on them (authority) in the land,
establish regular prayer (—pursue spiritual
welfare) and give regular charity (—pursue
economic welfare), enjoin (all) that which
is right and forbid (all) that which is wrong
(—pursue moral and political welfare).
And unto Allah is the end of (all) affairs.”
(XXII : 41).

Again:

“In most of their secret conferences
there is no good: but if one commandeth
a deed of economic well-doing or justice
or ‘islah (i.e., establishment of peace,
happiness and order) among human
beings: to him who does this, seeking the
good pleasure of Allah, We shall soon
give a reward of the highest value.”
(IV : 114).

Moreover, from the social and
economic point of view, the function of
the Islamic State is to transform the Muslim
community into a community of middle-
roaders—of the middle-class standard—
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with the elimination of the evils of poverty,
on the one hand, and the evils of riches,
on the other, as the Holy Qur'an proclaims:

“Thus We have appointed you (O
Muslims) a middle nation (or, a nation
conforming to the just mean), that ye may
be witnesses against mankind, and that
the Messenger (Muhammad) may be in
regard to you a witness”. (Il : 143).

Islam steers the middle course
between Capitalism and Communism and
bears witness to the evil of their
extremism—an evil from which they
themselves are trying to recede gradually,
thus proving the truth of Islam. The famous
philosopher of history, Prof. Arnold
Toynbee admits: “If Russia has moved to
‘the right’ her neighbours have moved to
‘the left’ . . . the apparently irresistible
encroachment of planning on the once
unregimented economies of the
democratic countries suggests that the
social structure of all countries in the near
future is likely to be both national and
socialist. Not only do the Capitalist and
Communist regimes seem likely to
continue side by side; it may well be that
Capitalism and Communism..... are
becoming different names for very much
the same things.”

(e) To actively endeavour for making
Islam the supreme ideological force on
the world-front:

“Itis He Who has sent His Messenger
with Guidance and the Religion of Truth,
that he may proclaim it (as the supreme
ideological force) over all religion (namely,
over all systems of belief and action), even
though the Pagans may detest (it)”. (LXI:
9).

Again:

“Against them (i.e., your enemies)
make ready your Power to the utmost...”
(VIII : 60).
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GLEANINGS FROM AL-GHAZALI' SOCIOLOGICAL THOUGH

THE SOCIOLOGY OF KNOWLEDGE
Dr. M. Yaqub Khan

PART-II

The focus of sociology of knowledge
by al-Ghazali, on issues like the sources
of knowledge, its classification and social
functions coupled with the type of
knowledge essential for a Muslim clearly
suggests that the individuals equipped
with such a knowledge are vital for a
balanced society. Such individuals are in
a position to provide dynamism to the
society, through positive actions.

THE DYNAMICS OF SOCIOLOGY OF
KNOWLEDGE

In the “Book or Knowledge”, al-Ghazali
mentioned that a man occupies four states
in relation to knowledge similar to the four
states he occupies in relation to money.
These four states of man with regard to
knowledge (pp. 144-145) are a source of
dynamism in al-Ghazali’'s sociology of
knowledge. A brief elaboration of these
facts is made below.

A man is related to knowledge: first,
when he seeks knowledge; second, when
be possesses knowledge and does not
inquire for it from others; third, when he
reflects and contemplates over the
acquired knowledge and is happy over
the achievement; fourth, is the state of
teaching when the knowledge is passed
on to the others. The seeking or the
acquisition of knowledge, and the
imparting of knowledge to others are the
two important aspects of his dynamics of
sociology of knowledge.

“Certain Knowledge’ and the
MINARET

Acquisition of Knowledge: A man’s first
state of seeking knowledge initiates the
process of dynamism of al-Ghazali’'s
sociology of knowledge. If one has no
knowledge, the reflection over it or its
imparting to others become impossible.
Al-Ghazali considered guidance to be the
preferred purpose of seeking knowledge.
In seeking knowledge, the purpose should
be to receive guidance from the Almighty
God. Thus, knowledge is not confined to
merely acquiring information. He
emphasized that it is through guidance,
as a purpose of seeking knowledge, that
a person becomes knowledgeable. This
state an be taken as the state of gaining
‘certain knowledge’. The state enables a
person to comprehend the real nature of
different sciences.

Al-Ghazali’s autobiography in his “al-
Mungidh min al-Dalal” describes how he
strove in search for ‘certain knowledge’.
He then mentions how the unity of
sciences is established, and harmony
between intellect and spiritual inspiration
is achieved.

Al-Ghazali's approach to ‘certain
knowledge’ and the acquisition of
knowledge is unique. It has no paralle in
the contemporary literature on the
sociology of knowledge. It may be noted
that the proponents of ‘new’ sociology of
education hold that knowledge, truth, and
validity are socially constructed. (Young,
1971: 23, 77). In this context, D. Blacklege
and B. Hunt (1985: 298 seem right when
they say: “Unfortunately, the proponents
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of the new sociology of education fail to
make the distinction between the origin
and function of knowledge and ideas on
the one hand, and their truth and validity
on the other.”

The views of al-Ghazali are valid right
to this day, and find support among
modern authors like the ones cited above.
Al-Ghazali’'s conception of knowledge
helps us to see how the teacher and the
pupil interact in the process of acquisition
and the imparting of knowledge. This is
another dynamic aspect of al-Ghazali's
sociology of knowledge.

The Imparting of Knowledge: The
imparting of knowledge entails teacher-
pupil interaction. In Section V of the “Book
of Knowledge”, (pp. 126-153), al-Ghazali
explicated eight duties of the teacher and
ten duties of the pupil which are essential
in the success of teaching and learning
process. A brief mention may be made of
these duties.

Al-Ghazali vrote: “Whoever takes up
teaching for a profession takes upon
himself a great mission and a grave
responsibility. He should, therefore,
observe its proprieties and fulfil its duties
(p. 145).” He mentioned eight duties of a
teacher. These are: (1) The teacher is to
be sympathetic to students and treat them
as his own children. (2) The is to follow
the example of the Law-giver: he should
seek no remuneration for his services on
behalf of knowledge and accept either
reward nor thanks. (3) The teacher should
not withhold from the student any advice,
or allow him to attempt the work of any
grade unless he is qualified for it. (4) He
dissuades the student from his evil ways
through suggestion rather than odious
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upbraiding. (5) The teacher should not
belittle the value of sciences other than
his own, before the students. (6) He should
limit the student to what the latter is able
to understand, otherwise he will get
confused. (7) The teacher should give his
backward students only such things as
are clear and suitable to their
understanding. (8) He should be an
example of what he teaches, because
knowledge is comprehended through the
mind while it works through the eyes.

The duties of the student are: (1) The
student is to purify his soul from impure
traits. (2) He should focus time and
attention on learning. (3) The student
should trust the teacher and value his
advice. (4) He should master one aspect
of the science, and then try to pay attention
to numerous differences related to that
science. (5) The student must not ignore
any branch of the science being studied
by him. (6) He should not address himself
at the same time to every branch of
knowledge, but should rather observe
some kind of order and priority. (7) The
student should understand that sciences
are arranged systematically. One branch
leads to the other. (8) He should know the
noble nature of each science. For
example, the science of religion has its
fruit for eternal life. The sciences of
medicine or arithmetic have relations and
fruits for physical life. (9) The student
should aim to adorn and beautify his inner
self with virtue. (10) He should know the
relation of different sciences to the ultimate
goal of learning and knowledge.

The views of al-Ghazali just reported,
have great wisdom and logic. The kind of
teacher-pupil interaction that these views
portray are sound indeed. His viewpoint,
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however, differs from the approach of
authors of the Interactionist School on two
grounds. (1) AL-Ghazali considers
interaction to be a matter of close
cooperation, mutual sympathy, and highly
conducive to the acquisition of knowledge.
(2) Al-Ghazali examined interaction in a
broad focus. He related classroom
interaction to the ultimate purpose of
knowledge and goals of education.
The interactionists, on the contrary, mostly
use a ‘conflict model’ in describing
interaction. D. Hargreaves in his seminal
work on the theme remarks that most
classrooms exhibit a state off ‘pseudo-
concord’ (1975: 133). According to
Haralambos and Heald (1980: 551): “Inter-
actionists have often been accused of
examing human interaction in a vacuum.
They have tended to focus on small-scale
face to face interaction with little concern
for its historical or social setting.”

CONCLUSION

Al-Ghazali is renowned for the
orginality of sociological thought. Concept
of knowledge is the lodestar of his thought.
The fascinating details provided by al-
Ghazali on the sociology of knowledge
have contemporary relevance. The essay
in hand covers his views on the primary
focus of sociology of knowledge, and the
dynamics of sociology of knowledge. The
issues of sources of knowledge, its
classification and functions, the type of
knowledge essential for a Muslim were
discussed under the focus of sociology of
knowledge. The acquisition of knowledge
and imparting knowledge formed the
theme of al-Ghazali’'s dynamism of
sociology of knowledge, The standpoint
of al-Ghazali has significance right to this
day.
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Importance of Dua

Dr. Waffie Muhammad

Allah (swt) is Most Compassionate
and He can do anything or change
anything. This is because He is As-Samad.
One thing He says is that Allah He never
changes His Word; however there is some
measure of petition that He has left opened
for His servants. He says:

And your Lord says: Beg from Me, and |
will respond; those who are too proud to
beg from Me, they will end up in Hell
(40:60)

| listen to the prayers of the suppliant
when he calls on Me. (2:186)

Prophet Muhammad (&) is reported to
have said:

Dua is the marrow and jewel of worship
(Tirmizi)

Nothing is dearer to Allah (from man) than
dua. (Tirmizi)

We must understand that everything
is Decreed by Allah (swt). For example,
it is decreed that Satan’s final abode will
be the Hell fire; however he begged Allah
(swt) for respite and was granted it until
the Day of Judgement. The decree stood
for Satan but he was given respite.

Dua is an avenue where we can beg
Almighty Allah and, Insha Allah, He will
respond. Zakaria (as) begged Allah (swt)
to grant him a pious son. He was granted
Yahya (as) who later became a Prophet.
Allah has recorded this in the Holy Qur'an
to show to us that when we make dua,
He can respond immediately or fulfil our
request at some later date.
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Allah has given us another example
with Abraham, how in his old age he
begged the Lord for a righteous son to
carry on his mission. Allah then gave him
Ishmael and later Isaac. This means that
you should go to your Lord for any and
everything before going to other than Him.

If you go to Allah (swt), Insha Allah
He will respond. He says:

(O mankind), Call upon your Lord
humbly and in secret; lo: He does not love
the aggressors. (7:55)

Dua is an avenue for us to approach
Allah (swt) and, through His Divine Decree,
He can accommodate us. He says in
Surah At-Talag;

And He provides for him from
(sources) he never could imagine. And
if any one puts his trust in Allah, sufficient
is (Allah) for him. For Allah will surely
accomplish his purpose: verily, for all
things has Allah appointed a due
proportion. (Chapter 65, verse 3)

Allah (swt) wants us to submit humbly
and beg Him. He once told Prophet Musa
(as), “O Musa! Ask Me for everything,
even the mending of your shoelace”. We
constantly acknowledge this in our salaat
whenever we recite Surah Fatiha;

Thee do we worship, and Thine aid
we seek. (Chapter 1, Verse 5)

Allah (swt) knows when it's the
appropriate time to bestow His favour
upon you. Sometimes we may want
something and it might not be beneficial
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to us and vice versa. He says:

It is possible that you dislike a thing
which is good for you; and that you love
a thing that is bad for you. Allah knows
and you do not know. (2:216)

Remember no sincere dua is left
unanswered. When will it be answered?
Only Allah (swt) alone knows. It is possible
that Allah may not answer the dua of that
person who does make and effort to avoid
the prohibited. In this connection Prophet
Muhammad (&) is reported to have said:

By Him in Whose Hand is my soul,
you must enjoin what is reputable and
forbid what is disreputable, or Allah will
certainly send punishment from Himself
to you. Then you will make dua and will
not receive an answer. (Tirmizi)

Humble yourself and beg Him and,
Insha Allah, He will take care of your
affairs. He provides sustenance for all of
us, even though we may not be conscious
of it. Prophet Muhammad (&) is reported
to have said:

By Him in Whose Hand is my soul,
you maust enjoin what is reputable and
forbid what is disreputable, or Allah will
certainly send punishment fro mHimself
to you. Then you will make dua and will
not receive on answer. (Tirmizi)

Humble yourself and beg Him and,

Insha Allah, He will take care of your
affairs. he provides sustenance for all of
us, even though we may not be conscious
of it. Prophet Muhammad (&) is reported
to have said:

When making dua, feel sure that Allah
will accept it and that He will grant your
requests. Remember that Allah will not
grant a dua of one who is begging from
Him but his mind is elsewhere.

Some of the best times to make dua
are:

In the plain of Arafat when the sun is about
to set.

In the month of Ramadan.

In the last part of the night.

When on Jihad.

When standing in the rows for Salaat just
before it begins.

At the time of rainfall

At the end of the obligatory prayer.
Between the Azan and the Igamat
When is fasting

When one is on a journey.

Prophet Muhammad (&) is reported
to have said:

Never pray in the following manner:
O Allah, if you feel, have mercy, etc.
Instead, you should ask with certainty, so
that Allah will accept your prayer, e.g. you
should say, O Allah, fulfil my need. Surely,
Allah does what He Wills.

THE HOLY QUR’AN

none who can repel His bounty. He striketh with it whom |He
will of His bondmen. He is the Forgiving, the Mercifyl.

Surah Yunus - 10, Verse - 10
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Brief history of
Spiritual Muslim women

Kaukab Ara Nasir

The high position attained by the
women saints among the followers of
Islam, is evident from the writers on religion
who hold the women saints up as an
example not only to other women, but to
men as well. Rabia Basri (RA) was
undoubtedly the greatest of the women
mystics of Islam and made the greatest
contribution of any women towards the
development of Sufism, but there were
other women too of her time, and many
after her, who are revered as saints and
had some contribution to make. Before
Sufism arose, women were recognised
as saints, such as Amina, the mother of
the Holy Prophet (&) and Fatima, his
daughter, who enjoy the veneration of all
Muslims because of their relationship to
Prophet Muhammad (&).

Apart from these, the earliest Muslim
Women saint of whom we have a record
is Umm-e-Haraam (RDA), whose tomb is
to be found near Larnaka in Cyprus. This
saint was a historic personage and is
mentioned by several of the early Arab
writers. Umm-e-Haraam, being anxious
to do her share in the holy war. After a
dream, the Holy Prophet (&) declared her
to be of the first of the troops, which was
to set sail on sea for war, and was allowed
to go in 27 AH. The permission was given
by Hadhrat Usman (RDA) to wage a war
by sea, and ‘Ubayda bin al-Samit (RDA),
with his wife Umm-e-Haraam and several
of the Companions, started from Madinah
and entered Damascus and then
Jerusalem. By way of Ramla they went
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to Tripoly and then embarked for Cyprus.
This was in the year 28 or 29 Hijri.

Another early saint was Rabia bint-
Ismail of Syria. She lived and died in Syria
fifty years before Rabia Basri. She was
noted for her prayers and her fasts; she
used to spend the whole night in prayer,
and wore herself out with ascetic practices,
so that her husband and friends were
distressed at the effect upon her. Among
her miracles, such as the majority of
Muslim saints are credited with, her
husband relates that one day there was
a bowl before her and she said, “Take
away this basin, for | see written on it that
the Commander of the Faithful, Harun al-
Rashid, is dead” Inquiries were made
which proved that on that day Harun al-
Rashid had died. Rabia bint-Ismail was
held in high respect among the Sufis of
her time and they used to consult her and
to seek information from her about the
mystic states. She may claim to be one
of the earliest of Muslim mystics. Rabia
of Syria died in 135 Hijri, she was buried
at the top of Mount Tor near Jerusalem.

Another famous woman mystic of the
early period was Mu’adha al-Adawiyya,
who was a contemporary of Rabia Basri
and among her associates. It was related
to her that when the day broke, Muadha
used to say, “This is the day in which |
shall die,” and she did not sleep until
evening and when the night fell, she said,
“This is the night in which | shall die,” and
she did not sleep until morning came.
When the cold weather came, she used
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to dress in thin garments so that the cold
could prevent her from sleeping. Her maid
related that Mu’adha used to pass the
night in prayer and in case sleep overcome
her, she rose and walked about in her
courtyard saying, “O my soul, sleep is
before you. If you die, how long would
you sleep in the tomb.” And she would be
awake until the morning came. Mu’adha
had a husband and a son, who both went
on a military expedition where the father
said to his son, “O my son, go forward
and fight that | may be content with you.”
And he fought until he was killed. Then
his father advanced and did likewise. The
women came to Mu'adha to console her,
but she said, “Welcome if you have come
to congratulate me, but if you have come
for any other purpose, you may return
from where you came.”

Another great saint was Nafisa, the
great grand daughter of Hasan, son of
Hadhrat Ali (RDA), who was born in
Makkah in the year 145 AH and was
brought up in Madinah to a life spent in
good deeds and worship of Allah. She
married Ishaq son of Imam Jafar Sadiq
(R.A) and bore him two children. She was
reputed for learning the Qur'an and the
commentaries by heart, and was so versed
in religious knowledge that even her
contemporary, Imam Al-Shaf’i used to
come and listen to her discourses and
enter into discussion with her. She was
famed throughout Egypt and wherever
she went her reputation preceded her and
she gained the full approbation of all, both
individuals and the people generally, who
revered her for her good deeds, frequent
pilgrimages, lengthy fasts and spending
nights in offering prayers. She died in
Cairo in the month of Ramadhan in the
year 208 Hijri.
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At a much later period, we find a very
interesting figure, among the women saints
of Islam, of a type distinct from those
already mentioned, an Indian princess
who lived in the seventeenth century of
our era. This was Fatima best known as
Jahan-Ara, the favorite daughter of the
Mughal emperor Shah Jahan and his
empress Mumtaz Mahal. Jahan Ara’s
brother was Dara Shekuh who wrote the
biography of the saint called "Ship of the
Saints". The two appear to have been
bound together not only by the tie of strong
affection, but also by a common seeking
after the God and a desire for union with
Him. Dara Shekuh became a novice in
the Sufi way under the spiritual direction
of the famous teacher and saint, Mulla
Shah, and impressed by her brother's
account of him the princess also desired
to be admitted as a novice.The princess
herself wrote an account describing how
she offered her faith to Mullah Shah and
begged him to be her spiritual guide, and
how he consented to her initiation
according to the rule of his fraternity.

We hear of a woman mystic, Umm-
e-Abdullah Aisha bint Abdullah to whom
the blessings of Allah were bestowed
through the eguidance of her brother
Sayyid Ahmad in the year 1655. She was
the first of his followers to receive the
blessings. She was seized by an
overwhelming illumination; a mighty
ecstasy took possession of her and
deprived her of her senses.

This is a brief account of the mystic
women of Islam. There are many more
not yet mentioned in history, but they will
always be a beacon of light for us.
(Courtesy: THE NEWS International)
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Miracles in the Holy Quran

Dr. Kamil Kayejo Oloso
(Extract from the Article published
in the MWL Journal August - 2001

explanation are defeated.

A miracle is an act which is beyond human power and perception, a kind of impossibility
which cannot be proven by either science or philosophical precision. It is a Divine
act which defies and transcends universal norms and laws. It is only granted by
Allah to His Messengers and Apostles in order to convince people of the truth of
their message. With this heavenly support, mundane laws and natural phenomena
are caused to yield in such an overwhelming way that all attempts at rational

Magic & Miracle

Magic is wrought by the devil. It is an
act practised by invoking certain
incantations to deceive people. Names of
Jinns are sometimes invoked by magicians
and medicinemen to perform wonderful
acts before the gaze of the people.

From the Islamic point of veiw, magic
is prohibited. It is deceitful and harmful not
only to people but also to its practitioners.
The Prophet (&) listed the practice of
magic among the major sins capable of
destroying societies and individuals
involved in it. He says that magic degrades
those who practise it in this world prior to
the Hereafter.

“Avoid the seven destructive sins”.
The listeners asked, ‘O Messenger of
Allah, what are they?” He said, “Associating
(partners) with Allah (Shirk), magic, taking
a life which Allah has made sacred except
in the course of justice, devouring usury,
appropriating the property of an orphan,
fleeing from the battle-field, and slandering
virtuous believing women who are
indiscreet.”
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In fact, magic is considered as unbelief
(Kufr) by some jurists. Some have even
suggested that those who practise it should
be put to death in order to purify the society
of their evil.

The majority of the present day
hawkers of miracles are indeed magicians.
They employ satanic means to cast spell,
on their victims to make them fall in trance
and hallucination through which
nonsensical visions are made manifest to
them. The kind of damage they cause to
the society is so profound that if, as
suggested by a section of Muslim jurists,
they are put to death, it is justifiable.

Miracle

Miracle is the one that is real. It ensues
from the Divine. It is the power vouchsafed
to the messengers of Allah through which
they were able to perform wonders which
remain permanent and lasting in the
memories and lives of the people.

Such miracles are called Ayaat or
sings in the Holy Qur'an. These were the
types given to the messengers of Allah
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before our Noble Prophet Muhammad (&).
The Holy Quran mentions how Prophet
Ibrahim (& #*) was saved from the burning
in the fire into which his people had thrown
him as a revenge for insulting their idols.

We said: ‘O fire, be coolness and
peace for Ibrahim.

Also, the Holy Qur’an narrates how
Prophet Musa (Moses) drew out water
from the rock by striking it with his staff:

“And when Musa (Moses) asked for
water for his people, We said: “Strike the
stone with your stick.” Then gushed forth
there from twelve springs. Each (group of)
people knew its own place of water.”

Prophet Isa (Jesus) performed a
number of miracles by Allah’s leave also:

“And We (appoint) him (Isa) a
Messenger to the Children of Israel
(saying). “I have come to you with a sign
from your Lord, in that | make for you out
of clay, as it were the figure of a bird, and
breathe into it, and it becomes a bird by
Allah’s leave; and | heal those born blind
and the leper, and | bring the dead to life
by Allah’s leave. And | declare to you what
you eat, and what you store in your houses.
Surely therein is a sign for you, if you
believe.”

Prophet Muhammad (&), similarly,
performed a number of miracles during
his lifetime. These miracles, which are
mentioned in the books of Sunnah and
Seerah or life-history, (of the Noble
Prophet) include virtually all that which his
preceding Prophets performed by way of
miracles.
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But Islam does not attach serious
importance to miracle as it does not form
an essential aspect of Islamic faith. It is
regarded no more than a sign to show the
veracity of the claimant to prophethood
and authority granted by Allah with a view
to making the people accept His guidance
brought by him.

The word used in the Holy Qur'an for
miracle is Ayah, the primary meaning of
which is an apparent sign or mark by which
a thing is known. in the Holy Quran, it
generally carries one of the two
significations: an indication, evidence or
proof; and a Divine message or
communication. In the first sense, it
includes miracle in its apparent meaning,
and, in the second sense, it stands for the
Holy Qur'an as a whole or even a part of
it.

Holy Quran as Mother of All Miracles

Prophet Muhammad (&) categorically said
in one of his sayings that the Holy Qur'an
is the miracle bestowed on him by Allah
Almighty:

Narrated Abu Hurairah: The Prophet
Muhammad (&) said, “Every Prophet was
given miracles because of which people
believed but what | have been given is the
Divine inspiration which has been revealed
to me. So, | hope that my followers will
out-number the followers of the other
Prophets on the Day of Resurrection.”

In fact, in answer to those who were
asking Prophet Muhammad (&) for a
miracle, Allah asked him to answer them
as follows:
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“Is it not enough for them that we have
sent down to you (O Muhammad) the Book
(Holy Quran), which is rehearsed to them?
Verily in it is a mercy and reminder to those
who believe.”

As proof of Divine and miraculous
nature of the Holy Qur'an, two arguments
are advanced by Allah Himself:

*The fact that the Prophet was
unlettered:

Those who followed the Messenger,
the Prophet who can neither read nor write
(i.e. Muhammad) whom they find written
in the Torah and the Injil (Gospel).

* The testimony of the Holy Qur'an to
the effect that Prophet Muhammad (&)
could never have composed the contents
of the Holy Qur’an; he could not have been
its author:

Neither did you (O Muhammad) read
any book before it (the Holy Qur'an) nor
did you write (any book) with your right
hand, in that case the followers of
falsehood might have doubted.

The immediate Ayah i.e. verse, states
quite categorically that the Holy Qur'an is
the miracle for men of wisdom, people
with literary and spiritual insight who are
honest to themselves:

“Verily, here (in Holy Qur'an) are signs
(miracles) self-evident in the hearts of
those endowed with knowledge and none
but the unjust shall reject Our signs
(miracles).”

Identifying Allah’s Miracle
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Five conditions have to be met by an
event to qualify as a miracle from Allah.

1. That no one except Allah, the Lord
and Master of the worlds, is able to do it
by Himself or through any of His
messengers.

2. That the incident breaks the usual
norms and differs from the law of nature.

3. That it serves as a proof for the
truth and claim of the messenger.

4. That it happens in accordance with
the messenger’s claim, and

5. That the event happens through
the messenger and no one else.

The stand of Islam on miracles is that
it is exclusive for the messengers and
apostles of Allah. He honoured them with
the ability to perform certain feats by His
leave.

It is pertinent to discuss, at this
juncture, the positive impact of two or more
aspects of the Holy Quran’s I'jaz or
inimitability.

i) The excellent language and style
of the Holy Qur'an is unequalled ad the
challenge posed by it to the effect of
bringing similar verses is yet to be met by
experts in linguistics, philosophy, philology
and literature;

i) Because of the Holy Quran’s
impact on very deep levels of
consciousness, the Prophet’s adversaries
feared that the people listening to it,
particularly the non-believers, would be
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swayed by it and won over to its message.
Its influence on those who listened to it
was so powerful that Walid Ibn Mughirah,
an arch foe of Prophet Muhammad (&),
after listening to its recitation, said:

“It, indeed, overflows with sweet clarity;
it is fruitful at its minimum and prodigious
at its highest and towers over all human
diction.”

This same soothing and overwhelming
power of the Holy Quran was experienced
by Omar lbn Al-Khattab before embracing
Islam. Having learnt that his sister and
brother-in-law had renounced their old
religion and declared allegiance to Prophet
Muhammad (%) and to the new faith,
Islam, Omar rushed to their house
overcome with rage. This happened while
he was on his way to kill the Noble Prophet,
who was in the midst of a session for the
new converts to Islam. However, on
hearing the Holy Quran being recited by
his own kith and kin on his arrival, Omar’s
anger subsided, and, shortly afterwards,
he himself embraced Islam at Prophet
Muhammad’s (&) hands instead of killing
him.

The spontaneous emotional change
in Omar happened because the words of
the Holy Qur'an stirred deep feelings within
him and brought him calm. In the same
way, the verses which cause the hearts
of believers everywhere to throb with
elation are equally able to produce the
same effect in the heart of someone who
has yet to believe in Allah.

This ability of the Holy Quran, to
remain relevant to an infinite number of
situations confounded Arabs and non-
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believing scholars alike, and when it
became impossible for them to
comprehend this miracle of the Holy Quran,
they justified their failure by accusing
Prophet Muahmmad (&) of being a
sorcerer. But if he were a sorcerer, he
would have just cast a spell on all those
who listened to him recite the Holy Qur'an,
who, in turn, would have embraced Islam
en masse without any exception. Of
course, this was not the situation; the fact
is that the Holy Qur’an has a Divine awe
with which hearts are moved, overwhelmed
and captivated.

Another exegete, Shaikh Al-Bagillani
(d. 403/1013), in his book I'jazat Al-Quran,
has discussed the following three aspects:

1. The fact that Prophet Muhammad
(&) was unlettered and in spite of which
he proclaimed the Holy Quran and recited
its many verses in which concrete and
authentic information about earlier
Prophets, scriptures and events that
occurred earlier abound.

This is evidenced by the various
verses which corrected and exposed
interpolations in the previous scriptures.
For example, the Holy Qur’an stands as
the criterion (Furgan) with which truth is
sifted from the fallacies introduced into the
previous revelations after the demise of
those noble souls who received them:

2. The fulfilment of the promises and
prophesies of the Holy Quran as evident
in the prophesy about the Roman and
Persian Empires, shortly after the former
had been defeated by the latter. This
prophecy was fulfilled during the lifetime
of the Noble Prophet.
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“The Romans have been defeated, in
the nearer land, and they, after their defeat,
will be victorious within a few years. The
decision of the matter, before and after, is
only with Allah. And on that Day, the
believers will rejoice.”

The defeat of the Romans had taken
place in C.E. 614/615 when Jerusalem
was captured by the Persians while the
defeat of the Persians began only seven
years after the Divine prediction when the
Romans won the battle at Issu in 622 C.E.

Another prophesy is about the
Conquest of Makkah and the victory of
Islam over other religions:

“Verily, He who has given you (O
Muhammad) the Qur’an will surely bring
you back to the place of return (Makkah).
Say, “My Lord knows best who it is that
brings true guidance and who is in manifest
error.”

This prophecy was fulfilled in 630 C.E.
after the unbelievers, the Makkah Quraysh,
had broken the Treaty of Hudaybiyyah and
the Prophet Muhammad (&) marched to
conquer Makkah. Thus, as prophesied,
the Prophet Muhammad (&) returned to
the Holy Place of Pilgrimage with Allah’s
support and took it over without a combat.

Concerning the promised victory as
shown to the Prophet Muhammad (&) in
a vision, the Divine reference to it goes
thus:

“Verily, We have granted you (O
Muhammad) a manifest victory.”

“Truly did Allah fulfil the vision for His
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Messenger: You (O Muhammad) shall
enter the Sacred Mosque if Allah wills,
with minds secure, heads shaved, hair cut
short, and without fear. For He knew what
you knew not, and He granted besides
this, a speedy victory.”

3. Lack of contraditions: The
message of Holy Quran is devoid of any
contradiction, a feat which only Allah is
capable of ensuring:

Do they not ponder on the Holy
Quran? Had it been from other than Allah,
they would surely have found therein much
discrepancy.

The Holy Quran which was revealed
to Prophet Muhammad (&) by Allah
through Angel Jibril (Gabriel) and which
he dictated to his Companions and which
was standardized by Caliph Othman is the
same authentic Holy Quran till today. Not
jot of it has been distorted and no
interpolations of any kind could find its
way into it, as happened to scriptures
which preceded it. It has never been
reviewed or edited, hence, it has no
editions like the Bible or any other
scriptures of similar human contribution.

Non-Islamic Approach to
Miracle in Holy Qur'an

If, today there are about one billion
Muslims, who unquestioningly accept that
the Holy Qur'an is the ‘Word of God” and
that it is a “miracle,’ it is only natural to be
so in their case. But when avowed
antagonists of Islam pay unsolicited tributes
regarding the miraculous nature of the
Holy Qur’an, it is even more of a miracle.

(Continued on Page 29)
July 2009




DARGAHS: An Abodes of The Saints

Mumtaz Currim

Excerpts from the book by Professor Ali S. Asani, Professqf of
Indo-Muslim Language & Culture, University of Harvard.

Who was Khwaja Muinuddin Chishti
and why his dargah attained such pre-
eminence? Al-though Muinuddin Chishti
looms large in the history of Islam and
Sufism in South Asia, we have,
unfortunately, very little accurate
information about him, because of
absence of reliable contemporary sources.
Most of what we know is based on legend
and hagiography that developed around
his figure several centuries after his death.
As a result we know considerably about
the personality of Muinuddin as it was
constructed over time through the
veneration of successive generations of
devotees than the actual Muinuddin of
history. As we gingerly sift through
legendary accounts to separate historical
fact from pious fiction, certain basic
information about him emerges.

A pious, modest Sufi Shaykh, whose
family claimed descent from the Prophet
Muhammad (&), Muinuddin probably grew
up in Sijistan, Iran. As a young man, he
sold the property he had inherited and
went to the Central Asian cities of
Samarkand and Bukhara in search of
spiritual instruction. In the course of his
extensive travels, he was initiated into the
Chishti Sufi order by Shaykh Usman
Harwani, eventually becoming his principal
“Khalifa”. Towards the end of the 12th
century A.D, Khwaja Muinuddin came to
India, via Afghanistan, settling first in Delhi
and later in Ajmer where he attracted a
substantial following, acquiring a great
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deal of respect among residents of the
city.

Khawaja Muinuddin apparently never
wrote down his teachings in the form of
a book, nor did his immediate disciples
do so. Consequently, we have to rely on
information transmitted through oral
traditions and hagiographies concerning
what he taught. A popular tradition asserts
that Khawaja Muinuddin preached that
his disciples should have “generosity like
that of the ocean, mildness like that of the
sun, a modesty like that of the earth”. It
is very likely that the central principles
that became characteristics of the early
Chishti order are based on his many
teachings and practices. They lay stress
on enunciation of material goods; strict
regime of self discipline and personal
prayer; participation in ‘sama’ as a
legitimate means to spiritual
transformation; reliance on either
cultivation or unsolicited offerings as
means of basic subsistence;
independence from rulers and the state,
including rejection of monetary and land
grants; generosity to others, particularly
through sharing of food and wealth; and
tolerance and respect for religious
differences.

Khawaja Muinuddin married late in
life, dying seven years after his marriage
at the age of 97 on Rajab, the 6th most
probably in 1236 A.D. His two principles
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(khalifas), Qutbuddin Bakhtiyar (d. 1235)
and Hamiduddin Savali (d. 1276),
continued transmitting the teachings of
their master through their disciples, leading
to the wide-spread proliferation of the
Chishti Sufi order in India. Among
Qutubuddin’s prominent disciples was
Fariduddin Ganj-i-Shakar (the treasure
house of sugar), (d.1265) whose Dargah
is at Pakpatan in Pakistan.

Fariduddin’s most famous disciple
was Nizamuddin Awliya (d.1325),
popularly referred to as Mahboob-i-llahi
(God'’s beloved). His Dargah is located in
old Delhi from where his disiples branched
out to establish ‘dargahs’ in several regions
from Sindh in the west to Bengal in the
east and the Deccan in the south. With
the development of an extensive network
of Chishti dargahs all over the
subcontinent, the Ajmer dargah took on
the special distinction of being the ‘mother’
dargah of them all.

Notwithstanding his piety and
charisma, as scholars have noted, Khwaja
Muinuddin was not widely known during
his lifetime. This would explain the
absence of references to him in
contemporary documents. However, as
the Chishti Sufi order, which he is
considered to have introduced to India,
attained supremacy over other Sufi orders
in the course of the 14th and 15th
centuries, there was a great deal of interest
in its origins. As a result, numerous
legends developed around the founder of
this influential order. Many of these
legendary accounts also highlighted his
pioneering role in relation to the
introduction of Islam into the region.

One such account in the 17th-century
MINARET

“SIYAR AI-AQTAB” records that while on
a pilgrimage to Prophet Muhammad’s (&)
tomb in Madina, Khawaja Muinuddin heard
a voice from inside the tomb ordering him
to go to Hindustan, specifically to Ajmer,
to propagate Islam. The legend thus
suggests that the tremendous popularity
of Khawaja Muinuddin and that of Chishti
masters who succeeded him is primarily
due to the authority and blessings he is
believed to have received from the Prophet
himself.

ROYAL PATRONAGE

Khawaja Muinuddin and the early
Chistis were vehemently against any close
association with those in political power
as they considered such contacts to be
detrimental to a person’s moral and a
spiritual well being. Ironically, by the early
14th century, the Chishti order began to
rise to prominence precisely on account
of the enormous royal patronage it was
attracting. As Muslim rulers of Turko-
Persian ancestry began to establish
kingdoms in the subcontinent, they
associated their own personal fortunes
and those of their dynasty with that of the
Chishti order.

Such patronage could strengthen their
claims of legitimacy in the eyes of the
local population and also bestow upon it
spiritual blessings for continued prosperity
and success. As a consequence, a pattern
of growing political patronage of Chishti
shrines emerged in many parts of northern
India, from Gujrat to Bengal. Naturally the
‘mother’ dargah at Ajmer received a great
deal of royal attention, all the more so due
to its frontier location.

While the dynasties, both Muslim and
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non-Muslim, patronized the shrine at
Ajmer, its most generous and loyal patrons
were members of the Mughal dynasty
who were firmly convinced that their
worldly success was due to the blessings
of the Chishti Shaykhs. Mughal emperors
bestowed lavish endowments for the
support of the dargah and sponsored
several construction projects.

Akbar (r. 1556-1605), in particular,
was an ardent devotee. The Akbarnama
records that the emperor’s interest in
Khwaja Muinuddin and his dargah was
first sparked when he heard some
minstrels singing song about the virtues
of the holy man who lay asleep in Ajmer.
He then resolved to make the annual
pilgrimage to Ajmer during the time of the
urs. In all, he undertook 14 pilgrimages
to the shrine, several of them on foot. Two
of these pilgrimages, those of 1568 and
1574, were made immediately after
conquering Chittor and Bengal
respectively.

Discussing his military successes with
historian Abd al-Qadir Badauni, Akbar
remarked:” All this success has been
brought through the Pir Muinuddin Chishti”.
Akbar’s reverence for and devotion to the
Chishtis increased significantly when
Shaykh Salim Chishti, a decendent of
Baba Farid Ganj-i-Shakar, correctly
predicted the birth of his son and heir,
Prince Salim. In gratitude, Akbar
performed a pilgrimage to Ajmer, walking
on foot all the way from Agra.

He also had his new capital city,
Fatehpur Sikri, built near Salim Chishti’s
khangah as a tangible way of symbolizing
the close Mughal-Chishti alliance. During
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every visit to Ajmer, Akbar contributed
generously to the shrine to sponsor several
projects such as the building of a mosque
and the renovation of the mausoleum. He
also donated a large ‘deg’, or cauldron,
to start the system of cooking and
distributing food in quantity to pilgrims
coming to the shrine.

Akbar’s son Jahangir (r. 1605-1627)
was similarly devoted to the dargah,
believing that he owed his very physical
existence to the blessings of Khawaja
Muinuddin. He lived in Ajmer for nearly
three years, not only because it pleased
him to be near the dargah (during this
time he visited the shrine nine times), but
also because he wanted to conduct a
campaign against one of his most
formidable opponents, Rana Amar Singh
of Mewar. To commemorate his victory
over the Rana, Jahangir performed a
pilgrimage to the dargah on foot,
distributing money on the way to the poor
and the needy.

During another visit, he donated an
enormous cauldron to cook food for 5,000
people, lighting the fire beneath it himself
when it was first used. In 1616, he donated
a gold railing with latticework that was
installed around Khawaja Muinuddin’s
tomb. Jahangir’s belief in the power of
Khawaja Muinuddin was such that after
his recovery from a serious illness, during
which he had prayed at the shrine, he had
his ears pierced and pearls inserted in
them to symbolize his complete devotion
to the Shaykh.

The emperor Shah Jahan (r. 1627-
1658) visited the dargah five times during
his reign, always approaching it on foot.
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In fulfillment of a vow of thanksgiving he
had made during a successful military
campaign, Shah Jahan ordered the
construction of a major congregational
mosque at the dargah. Completed in 1637,
the white marble mosque was unrivalled
in beauty. In 1654, to celebrate the defeat
of a rebellious local ruler, Shah Jahan
ordered the construction of a large
gateway to the shrine.

Shah Jahan’s eldest daughter,
Jahanara Begum (1614-1681 was
personally inclined to Islamic mysticism.
A passionate devotee of Muinuddin
Chishti, she wrote a well-known biography
on him. In the appendix of this work, she
recounts the details of her own pilgrimage
to the shrine in 1643 and the mystical

ecstasy that overcame her one evening
while she was circumambulating the tomb.
A generous patroness, Jahanara had a
pillared porch built in marble in front of
the tomb. This porch is today appropriately
called the Begumi Dalan, a name derived
from her title, Begum Sahib.

With the collaps of the Mughal
dynasty, the dargah at Ajmer lost stability
in its royal patronage as various rival
factions attempted to fill in the political
vacum left by the Mughals. It continued,
however, to occupy the attention of various
rulers, Muslim and non-Muslims alike, for
patronage of the shrine was a useful
means to securing the political loyalty of
the local population. (Courtesy: DAWN)
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STUDENTS CORNER

Morality and Ethics in Islam

Abdullah Bastienne

Islam is a comprehensive way of life,
and morality is one of the corner stones
of Islam. Morality is one of the fundamental
sources of a nation’s strength, just as
immorality is one of the main causes of a
nation’s decline.

Islam has established some universal
fundamental rights for humanity as a
whole, which are to be observed in all
circumstances. To uphold these rights
Islam has provided not only legal
safeguards, but also a very effective moral
system. Thus whatever leads to the
welfare of the individual or the society is
morally good in Islam, and whatever is
harmful is morally bad.

Given its importance in a healthy
society, Islam supports morality and matter
that lead to it, and stands in the way or
corruption and matters that lead to it. The
guiding principle for the behavior of a
Muslim is “Al'amal Assalih” or virtuous
deeds. This term covers all deeds, not
only acts of worship. The Guardian and
Judge of all deeds is Allah Himself.

The most fundamental characteristics
of a Muslim are piety and humility. A
Muslim must be humble with Allah and
with other people. “And turn not your face
away from people (with pride), nor walk
in insolence through the earth. Verily, Allah
likes not each arrogant boaster. And be
moderate (or show no insolence) in your
walking, and lower your voice. Verily the
harshest of all voices is the voice (braying)
of an ass.” (31:18-19)
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Muslims must be in controls of their
passions and desires. A Muslim should
not be vain or attached to the ephemeral
pleasures of this world. While most people
allow the material world to fill their hand.
Instead of being attached to maternalistic
life, (the car and the job and the diploma
and bank account...,) all these things will
not become tools to make us better human
being.

“The day whereon neither wealth nor
children will avail. Only he (will prosper)
that brings to Allah a sound heart.
(26:88-89)

Principles of morality in Islam

Allah sums up righteousness in verse
177 of surat- Al Bagarah: “It is not
righteousness that you turn your faces
towards east or west ; but righteousness
is (the quality of) the one who believes in
Allah and the last day and the angels, and
the book, and the messengers; who
spends of his wealth, in spite of His love
for it, to the kinsfolk, to the orphans, to
the needy, to the way farer, to those who
ask and for the freeing of slaves; and who
is steadfast in prayers, and gives zakah
(Alms); and those who fulfill their
covenants which they made; and who are
patient and perseverant in poverty and
ailment and throughout all period of
fighting. Such are the people of truth and
the Muttaqun (the pious).”

This verse teaches us that righteous-
ness and piety are based before all else
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on a true and sincere faith. The key to
virtue and good conduct is a strong relation
with Allah, who sees all, hears all at all
times and everywhere.

He knows the secrets of the hearts
and the intentions behind all actions.
Therefore, a Muslim must be moral in all
circumstances; Allah is aware of each one
when no one else is. If we deceive
everyone, we cannot deceive Him. We
can flee from anyone, but not from Him.
The love and continued awareness of
Allah and the judgment day enables man
to be moral in conduct and sincere in
intentions, with devotion and dedication:
“indeed, the most Honorable among you
in the Sight of Allah is the most pious.”
(49:13) Then comes deeds of charity to
others, especially giving things we love.
“You will never attain Albirr until you spend
of that which you love.” (3:92)

Acts of worship, prayers and zakah
(mandatory alms) are an integral part of
worship. A righteous person must be
reliable and trustworthy.

Finally, their faith must be firm and should
not wane when faced with adversity.
Morality must be strong to vanuish
corruption: “and Allah loves those who
are firm and steadfast.” Patience is often
hardest and most beautiful when it’s
against one’s own desires or anger. “And
march forth towards forgiveness from your
Lord and for paradise as wide as are the
heavens and the earth, prepared for the
pious”. Those who spend (in the way of
Allah) in prosperity and in adversity, who
repress anger, and who pardon people;
verily, Allah loves Al-Muhsinoun (the doers
of the good deeds.” (3:133-134)

These acts are among the hardest
things for most people, but they are also
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the key to forgiveness and to paradise.
Are they not the best, those who are able
to exercise charity when they are in need
themselves, control anger when they are
angry and forgive when they are wrong?
This is the standard by which actions are
judged as good or bad. Seeking Allah’s
pleasure is the objective of every Muslim;
Islam has set the highest possible
standard of morality.

Morality in Islam addresses every
aspect of a Muslim’s life from greetings
to international relations. It is universal in
its scope and its applicability. Muslims
must not only be virtuous, but they must
also enjoin virtue. They must not only
refrain from evil and vice, but they must
also forbid them. In other words, they must
not only be morally healthy, but they must
also contribute to the moral health of the
society as a whole.

“You are the best of the nations raised up
for the benefit of men; you enjoin what is
right and forbid the wrong and believe in
Allah; and if the followers of the book had
believed it would have been better for
them; of them some are believers and
most of them are transgressors.” (3:110)

To conclude

The Prophet (&) summarized the
conduct of a Muslim when he said: “my
sustainer has given me nine commands;
to remain conscious of God, whether in
private or in public; to speak justly whether
angry or pleased; to show moderation
both when poor and when rich; to reunite
friendship with those who have broken off
with me; to give him who refuses me; that
my silence should be occupied with
thought; that my looking should be an
admonition; and that | should command
what is right!!
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NEWS IN BRIEF

Shari’ah courts exist in Britain

Shari’ah courts exist in Britain. They have
been there for the last 25 years. The
Islamic Shari’ah Council, a panel of
Britain’s top Muslim scholars, has decided
thousands of Muslim marriage and divorce
related cases not only in Britain but other
European countries since its
establishments 25 years ago. A panel of
seven to 10 scholars of the Council hears
about 50 divorce cases a month,
sometimes settling disputes with couples
as far as Denmark, Ireland, the
Netherlands and Germany. Hasan, a 55-
Year-old India born Muslim, who studied
jurisprudence in Saudi Arabia before
coming to Britain 31 years ago, is
frequently called upon to give expert
opinion in British courts as a Muslim
scholar. Lawyers often send Muslim clients
to him, believing a Shari’ah court will be
a better place for settling disagreements.
Under the English law, people may devise
their own way to settle a dispute in front
of an agreed third party as long as both
sides agree to the process. Shari'ah courts
and the Jewish Beth Din, which already
exist in the UK, come into this category.

Museum of Islamic Art

Qatar Museums Authority has
launched its promotion and marketing
campaign for the grand official opening
of the Museum of Islamic Art, under the
patronage of Emir Sheikh Hamad bin
Khalifa al-Thani. Presenting the museum
as one of the most important
archaeological and cultural landmarks due
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to its distinguished design and collections,
the campaign focuses on the museum
being a platform of international cultural
dialogue and a centre of creative and
innovative activities. The Museum is
described as the cultural front of Qatar
which works for the revival of Islamic
civilisation and presenting it to the world
in a modern and stylish way. The Museum
of Islamic Art aims to transform Doha to
a global cultural capital. The 35,500sg m
museum stands as an architectural
masterpiece 60 miles off Doha’s Corniche
on a manmade island.

“Obsession” irks US Muslim3

US Muslims are infuriated by a
controversial anti-Islam documentary
being widely circulated across the country,
including with many leading newspapers,
to scare Americans from Islam and
Muslims. “The film goes beyond an honest
critique of terrorism and radicalism,” said
Ahmed Rehab, strategic communications
director for the Council on American-
Islamic Relations (CAIR). “They're
exploiting the fear and hysteria in this
country to try and sell a larger conflict that
is essentially a religious conflict.”

“Obsession: Radical Islam’s War
Against The West,” a documentary
originally produced in 2006, is now re-
released and widely distributed via an
unprecedented campaign.

A truncated 60-minute DVD of the film
is inserted into some 70 leading
newspapers around the country. Millions
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of copies are also being sent to Americans
through direct mail. The documentary,
which presents what it describes as radical
Islam’s campaign against Christians,
America and the West, has been shown
on college campuses across the country.
It features interviews with commentators
famed for their notorious anti-Islam views,
including Martin Gilbert, Daniel Pipes and
Steve Emerson. The documentary shows
footage of terror attacks, clips from Arab
TV and historical films.

It is produced by the Clarion Fund, a
shadowy NGO founded in 2006 by
Canadian filmmaker Raphael Shore, also
co-writer of the film, who now lives in
Israel.

Islam preaches love, commung
harmony, says Mukherjee

Indian External Affairs Minister Pranab
Mukherjee said Islam preaches love
and communal harmony and rejects
terrorism.

“Not only is this expression Islamic
terrorism unacceptable, there should be
protest against it. Islam has nothing to do
with terrorism.

The patriotism of Muslims is no less
than others in the country,” Mukherjee
said in a programme to mark 200 years
of the Bengali translation of the Holy
Qur’an in Kolkata.

Mukherjee said universal brotherhood
was the basis of Islam, which attracted
people across the world.

After 9/11, Mukherjee said, people in
Europe and the US coined the phrase
‘Islamic terrorism’ and tried to project that
there was a conflict between the Islamic
and christian civilisations.

He rejected those people who
described Islam as a religion of
fundamentalists.

(Continued from Page 21)

There are many non-Muslims, who
paid glowing tributes to the Holy Qur'an
and affirmed its miraculous nature. For
example, the Rev. R. Bosworth-Smith in
his book “Mohammed and
Mohammedanism” opines about the Holy
Quran”

“A miracle of purity of style, of wisdom
and of truth.”

Another scholar, Harry Gaylord
Durman, says:
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“It (Holy Quran) is a literal revelation
of God, dictated to Muhammad by Gabriel,
perfecting every letter. It is an ever-present
miracle witnessing to itself and to the
prophethood of Muhammad, the Prophet
of Allah. Its miraculous quality resides
partly in its style, so perfect and lofty that
neither men, nor Jinn could produce a
single chapter to compare with its contents
of teachings, prophecies about the future,
and amazingly accurate information such
as the illiterate Muhammad could never
have gathered of his own accord.”
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