FROM THE EDITOR’'S DESK

On the 63rd anniversary of the
creation of Pakistan many have a sense
of foreboding and despair about where
the country is heading. Across the country
people show their extreme concern to the
wave of suicide attacks, violent
sectarianism, extremism, provincialism,
corruption and nepotism.

Pakistan has seen many troubled
phases in its short history but has never
fallen prey to such hightened insecurity
and fear up until now. Extremists are
gaining increasing ground than it was
believed to be possible. They are striking
with impunity at places of their choosing.
National integration appears to have
become a crucial issue as our politicians
have killed every vestige of love and
patriotism of people resulting in separatist
tendencies to grow. Once a dream of
millions of Muslims, some say that
Pakistan has become so insecure that it
fast is turning into a nightmare.

Western media has listed Pakistan
as the most dangerous country in the
world and our enemies keep calling it a
failed state whereas this so called failure
can not rationally be assigned to the
people but to the political leadership. The
crisis of leadership, in fact, emerged very
early in the history of Pakistan. The tiny
elite that took charge after the passing
away of the founding fathers who guided
the struggle for the creation of Pakistan,
had no political legitimacy, neither could
they project in true spirit the ideology of
Pakistan and finally none had the
gualifications to govern Pakistan.

Talibans are finding room in our
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society since their message and of other
religious bigots is simple and appealing
to a majority of the population that is
deprived of basic needs including justice,
disempowered and consequently
disgruntled. This extremist group in their
endeavour to expand their territory of
influence have not only distorted the image
of Islam in the world but have also sought
to divide the Pakistani society. These
religious activists are in fact undermining
Islam to a level that the people of the
world are associating the followers of
Islam with illitracy, backwardness,
intolerance, obscurantism and millitancy.

Today Pakistan stands as a
monument of the unfulfilled hopes and
aspirations of the people inhabiting it who
wanted to live in freedom as a progressive
and prosperous nation, powerful and
pledged to peace and harmony. This state,
so resplendent with a noble purpose, as
it seemed in the beginning, has fallen prey
to internal political bickerings, weaknesses
and widespread corruption. It has become
apathetic to its own people’s fredom and
welfare.

As far as the average citizen is
concerned, with the passage of time the
concept of independence has changed.
Those who benefitted from the
independence were the elites and
privilaged class who are free to exploit
the ordinary people and squander the
resources of the state. To them the
concept of independence is the freedom
to do what they like. For them Pakistan is
a paradise to fleece the people, be
involved in all sorts of illegal business,
collect money and take it away outside
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the country.

Sixty two years into freedom from
British rule we are not only prisoners of
circumstances created by our leaders —
because of their incapability, selfishness,
greed and lack of vision — we are in serious
danger of loosing whatever independence
we have been left.

We are at war with millitants in our
north west belt who are logistically and
financially supported by outside forces
hostile to Pakistan since its very inception,
while the government seems to be in lurch
in coping with the problems staring in the
face. The nation is fast loosing hope in its
future as our self serving politicians are
leading us by the nose down a dark
alleway and may well succeed in bringing
this country to its knees.

The Muslims of the sub-continent
were declared by Jinnah to be a nation
before Pakistan became a reality. What
we have done to this nation over 62 years
is there for all of us to see. We have turned
Pakistan into a nightmare. We have taken
Pakistan away from Quaid’s vision of a
democratic state, a nation of pluralistic
civil society. Instead, we are plagued with
intolerance, indiscipline, lack of unity in
our ranks which is compounded with
fanaticism and millitancy.

There is still time that our leaders
should realise the gravity of the situation
and adjust the priorities to raise the nation.
They should come out with a vision from
their own self and a sense of sacrifice for
the nation. . . .. FARID
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CALL FROM THE MINARET

Dr. Maulana Muhammad Fazl-ur-Rahman
Al-Ansari Al-Qaderi (R.A.)

FUNDAMENTAL PRINCIPLES GOVERNING THE
MUSLIM SOCIETY AND THE ISLAMIC STATE

4. THE CONSTITUTION OF THE ISLAMIC STATE

The Qur'anic Constitution of the State
rests on the following principles:

(v) Democratic Rights of the People:

People are to be free and in
possession of democratic rights:

People in the Islamic State are to be
free from subjection to any human being,
because their government is the
government of Law and they are subjects
of God alone.

We have been told:

“The authority and control belong to
Allah only. He hath commanded that ye
serve none save Him. That is the right
religion but most human beings
understand not”. (XII : 40).

Then, the Holy Qur'an lays down the
following principle in respect of the
collective life of Muslims:

“. ... Who (conduct) their affairs (or,
government) by mutual consultation. . .”
(XLII : 38).

It is evident that the administration of
the State on the basis of mutual
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consultation is impossible and unthinkable
without the citizens enjoying freedom and
full democratic rights.

Moreover, it is the essential condition
and consequence of the establishment of
absolute justice enjoined vehemently by
the Holy Qur’an that the people should
be in possession of freedom and equality
of opportunity — in other words, full
democratic rights: and this actually has
been realised in the Islamic State.

(iv) Qualifications, status and functions
of the Head of the Islamic State (Amir
al-Mao’minin):

1. He must be a Muslim, endowed with
a high standard of piety, knowledge,
wisdom and physical qualities, including
bravery:

That he must be a Muslim is borne
out by the words “from amongst you” in
the following Qur’anic verse:

“O ye who believe! obey Allah and
obey the Messenger and those who wield
authority from amongst you. . .” (IV : 59).

Even from the purely rational point of
view, the head of an ideological state can
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reasonably be only he who believes in
and represents that ideology.

As regards the high standard of piety,
the Holy Qur'an lays down the law:

“. .. .Verily, the most honoured of you
with Allah is (he who is) the most pious
of you. . .” (XLIX : 13).

Knowledge, wisdom and physical
merits have been affirmed in the following
verses:

“Their Prophet said to them, ‘Allah
hath appointed Talut as king over you'.
They said: ‘How can he exercise authority
over us when we are better fitted than he
to exercise authority, and he is not even
gifted with wealth in abundance?’ He said:
‘Allah hath chosen him above you, and
hath gifted him abundantly with knowledge
and physique (i.e., physical merits): Allah
bestoweth His power on whom He
pleaseth. Allah careth for all, and He
knoweth all things'.” (Il : 247).

“And David slew Goliath; and Allah
gave him power and wisdom and taught
him whatever (else) He willed.” (1l : 251).

2. His status is that of: (a) the Vicegerent
of God; (b) the Successor to the Holy
Prophet Muhammad (&) (c) the
Representative of the People who
delegate their Authority to him:

(a) He is the vicegerent of God: as it
has been said about David (Peace be on
him):

“O David We did indeed make thee
a vicegerent on earth. . . .” (XXXVIII: 27).
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(This is his cosmic status, or status
in relation to God.)

(b) He is the successor to the Holy
Prophet Muhammad (&):

The Holy Prophet being the founder
and the first head of the Islamic State,
every other head of the Islamic State who
comes after him is naturally his successor.

(This is his historical status, or status
in relation to the Holy Prophet, Peace be
on him).

(c) He is the representative of the
people, who, as vicegerents of God,
delegate their authority, out of
organisational and administrative
necessity, to him.

The administration of the Islamic State
being based on “mutual consultation”, as
seen in the foregoing, no one can impose
himself as a despotic ruler on the Muslims.
Rather, he is to be elected by them; and,
as such, he is to be their representative.

(This is his political status, or status
in relation to the people.)

3. His functions are:

(a) As vicegerent of God, his natural
function is to live for God, to carry out
Divine commands and to surrender his
ego completely to Divine Pleasure.

(b) As Successor to the Holy Prophet
(&), his natural function is to imitate the
Holy Prophet as a Muslim and as head
of the state, as best as he can.
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(c) As representative of the people,
his natural function is to be the servant
of the people and not their master.

Hence he should lead a life of austerity
and self-negation. It has been said about
good Muslims that they sacrifice their own
interests and comforts for the sake of
other Muslims. The head of the Islamic
State is, therefore, duty-bound, more than
any other Muslim, to base his life on self-
sacrifice.

Thus, his life must be exemplary for
the people in respect of the Islamic Way
of Life.

4. His relationship with his people:
(a) Parliament:

He should rule the State in
consultation with the people. Thus, there
should be a parliament.

According to the Holy Qur'an, the Holy
Prophet (&) was commanded by God,
inspite of his unique position as God'’s
Messenger, to administer the State in
consultation with the people, who were
his followers. The command reads:

“. .. .And consult with them upon the
conduct of affairs.” (11l : 159).

Thus, as Successor to the Holy
Prophet (&), the head of the Islamic State
cannot assume the position of an autocrat
or a dictator and cannot disturb the
democratic rights of the people.

(b) People’s Right to differ:
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The citizens of the Islamic State
have the right to differ with the head of
the State; and when such a situation
arises, the dispute is to be referred to the
Holy Qur’an and the Prophetic Guidance
(Sunnah) for arbitration.

The right to differ is directly contained
in the right to give opinion, while the
principle for settlement of differences has
been given in the following verse:

“If ye differ in anything among
yourselves, refer it to Allah and His
Messenger, if ye do believe in Allah and
the Last Day: That is best, and most
suitable for final determination.” (IV : 59).

(c) Supremacy of the Law:

The above brings out that the head
of the Islamic State is not above Law, his
function being not to administer the State
arbitrarily and at will but positively on the
basis of Truth and Justice as given in the
Divine Law, as the following verse
establishes:

“....S0 judge between mankind with
truth, and follow not caprice and lust of
the heart, lest it cause thee to err from
the path of Allah (i.e., do not subordinate
the welfare of the people to thy personal
inclinations and interests, because that
would lead thee away from absolute
obedience to the Divine Law and
upholding it as supreme).” (XXXVIII: 26).

However, as long as he administers
in conformity with the Guidance given by
God and His Messenger Muhammad (&),
he should be implicitly obeyed by all, as
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it has been commanded:

“Oh ye who believe! Obey Allah, and
obey the Messenger and those charged
with authority among you.” (IV : 59).

(vii) Separation of the Executive and
the Judiciary:

If as we have noted, the head of the
Islamic State is subordinate to the Law
given by God and His Messenger (&),
the principle of the Supremacy of Law is
established. Now, the only way to ensure
the Supremacy of Law is the keeping of
the judiciary independent of the executive
and the total avoidance by the head of
the State of tampering with the functioning
of the judiciary.

Functionaries of the State are to be
appointed on no other consideration but
genuine merits like knowledge, practical
wisdom, efficiency, honesty and integrity.

The Holy Qur'an says:

“Verily Allah doth command you to
make over Trusts to those to whom they
are due (or to those who are worthy of
them)”. (IV: 58).

We have already seen that those in
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authority hold the State and all that it
stands for as a trust from God. All the
offices of the State, from the highest to
the lowest, are thus trusts; and one of the
implications of above command, according
to orthodox authoritative thought, is that
which relates to the appointments to
governmental services only of persons
who are worthy of those jobs.

(ix) Obedience in People’'s own
interest:

Obedience to the head of the state
has been imposed as a duty upon the
citizens for:

(a) the coordination of their democratic
rights;

(b) the establishment and main-
tenance of collective discipline;
(c) the establishment and main-
tenance of a unitary policy for the State.

These three principles are contained
n “enjoining what is right”, which is one
of the functions of the Islamic State, and,
among other verses, in the following verse
which lays down the command:

“Establish happiness, peace and order
among yourselves”. (VIII: 1)
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Islam: What Catholics Should Know

Mary Margaret Funk, O.S.B.,

Dialogue.

Mary Margaret Funk, O.S.B., a member of Our Lady of Grace Monastery, is the author of four
books: Thoughts Matter, Tools Matter, Islam Is, and Humility Matters. Former prioress of her
religious community, Sr. Mary Margaret is the executive director of Monastic Interreligious

It is important for Catholics to learn about Muslims, those who follow the Islam religion, which
was founded by the prophet Mohammad. Read about Mohammed, the Quran and the five pillars of
Islam: profession of faith, prayer, almsgiving, fasting and pilgrimage.

As time progresses, we Catholics are
going to rub shoulders more and more
with Muslims, those who follow the Islam
religion. After all, there are 1.2 billion
Muslims, compared to about 1.5 billion
Christians, one billion of whom are
Catholic. The Muslims we hear most about
in the news are fundamentalists who in
no way represent the Muslims living in
our communities. Our challenge as
Catholics is to get to know more about
our Muslim brothers and sisters. As the
bishops at Vatican Il wrote, “Although in
the course of the centuries many quarrels
and hostilities have arisen between
Christians and Muslims, this sacred Synod
urges all to forget the past and to strive
sincerely for mutual understanding.” In
this Update we’ll look at Islam in a broad
sense. We'll look the founding of Islam
and examine the five pillars of Islam.

Who was Mohammed?

Unlike Christians, who believe that
Jesus was the Son of God and an
indivisible part of God, Muslims believe
that the Holy Prophet Mohammad (570-
632) was a man and that he followed
Adam, Abraham, Moses, David, Solomon
and Jesus as the last of the great prophets
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to receive divine revelation. A Muslim
believes in the revelation of God through
the Quran that was given to Mohammad.
For a Muslim, the Quran is God’s Word.

Mohammad was born in Mecca (in
what is now Saudi Arabia) in 570. When
Mohammad grew up he became a
merchant, traveling as far as Yemen and
Syria with his uncle, Abu Talib. On these
long journeys, Mohammad mixed with
Christians and Jews and was attracted to
the notion of One God. He keenly felt that
the Arabians, who worshiped many gods
at that time, were bereft of a calling to
One God.

Mohammad was also acutely aware
of the unjust distribution of wealth and the
plight of the poor, the masses of people
who had no access to the necessities of
food, clothing and shelter in the harsh
climate of the desert where everything
was scarce.

When Mohammad was 40 years old
he experienced a profoundly life-changing
mystical experience. Through the
mediation of the angel Gabriel, Muslims
believe, Mohammad received the first in
a series of revelations, which came to him
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over a period of 23 years.

His wife and cousin encouraged him
to speak more widely of what he saw and
to recite the inspired vision to others.
Mohammad tested the authenticity of his
revelations with prayer and fasting. It was
two years before he went public with his
profound religious experience. Those who
heard him were “caught up” in his
enthusiasm and the truthfulness of the
transmission that came in full poetic,
graceful Arabic that was beyond his
personal capacity to compose or contrive.

In the last years of Mohammad's life
and shortly after his death in 632, Islam
spread with lightning speed throughout
the Middle East. By the end of the eighth
century, Islam had reached central Asia
and India and had spread across
Mediterranean Africa and into Spain and
France.

Mohammad’s death was sudden. The
instability that resulted led to many years
of struggle and dissension among his
followers— particularly between those
who followed Muhammad’s son-in- law
Ali and those who wished another follower,
Abu Bakr, to be leader

The Quran, a revelation of God

The central place of the Quran in the
life of the devout Muslim cannot be
exaggerated. The Quran, as revealed to
Mohammad and recited by him and then
recited through the centuries to our present
day, is received by Muslims as the Word
of God. Since God is One and God speaks
through this scripture there is no doubt
about its authenticity, authority and place

MINARET

in the heart and on the lips of every
Muslim. For Christians, there are obvious
parallels in seeing Jesus Christ as the
Word of the Father.

The Quran (the word means
“recitation”) was revealed to Mohammad
verse by verse over the space of 23 years.
It contains 114 chapters, or suras, which
cover a range of topics from reverence
for Allah to practical ways of living.

The Quran does not work in the same
way as the Christian New Testament, put
together in the decades after the death of
Jesus. Rather in the Quran the form is
arranged with each sura being shorter
than the one before it, and it is not
designed to be read so much as recited.

| was privileged to be present when
an imam showed us the inflections he had
learned, and, as he moved through the
recitive, | was reminded of our Gregorian
chant, which also has its pauses,
inflections and distinctive rhythm and
premodern notation based on the range
of the human voice with no
accompaniment. | am struck by the
absolute grasp of and reverence for the
Quran communicated by Muslims. The
name Allah, after all, is simply the Arabic
word for “God,” the one God of Judaism,
Christianity and Islam.

Five Pillars

1. Profession of faith. The first of

Islam’s five pillars is the ultimate profession
of their faith: “There is no god but Allah,
and Mohammad is the prophet of Allah.”
This statement is repeated at least five
times each day by the muezzin in the
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minaret of every mosque around the world
as an invitation to prayer.

Just as it is impossible to exaggerate
the importance of the Quran for a devout
Muslim, so it would be hard to exaggerate
how central this first pillar of belief is. The
belief in the One, transcendent God is the
pole around which the whole religion orbits.
There is no other like God, no modifier.
God, simply, is God.

While Islam traditionally lists 99 names
that praise and glorify God, revealing
some of God’s characteristics (subtle,
nourisher, watcher, originator, etc.),
Christians need to understand that there
is no possibility of division or distinction,
as there is in the Christian notion of the
Trinity, or in the idea of Christ, whom
Christians consider to be both divine and
human.

Notice there are two distinctions here
that differ from the Christian notion of God:
God is One, not Trinity, and secondly this
unity has a converse view that any
differentials would diminish God as God,
so God’s Oneness is what it means to be
God. Nevertheless, in spite of these deep
doctrinal differences with Christianity, all
Muslims honor the monotheistic traditions
of Christianity and Judaism because we
worship the One God. We are all “people
of the book,” a testament to the respect
that Islam has not only for scholarship but
also for the wisdom contained in the
Hebrew and Christian Scriptures.

The transcendence of God is the
dominant belief for a Muslim. No image,
doctrine, or dogmas can express the
reality. The recognition of this
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transcendence is sacred enough to cause
the complete and total surrender of a
creature. This was the main message of
Mohammad, who saw himself as
reminding all peoples of the reality of
God's transcendence.

The surrender implicit in this first pillar
is observed and not just assented to
notionally by the other four pillars of Islam.
The personal and individual human'’s
surrender is the way of salvation. There
is no mercy through a human savior; every
person must bend his will and lift up his
mind in assent to God’s transcendence.
God will reward the adherent with mercy
and a life hereafter. One is a Muslim to
the extent she or he appropriates the God-
consciousness of Allah. There is no
baptism or membership without practice.
The five pillars literally sustain and
constitute the faith.

2. Prayer is carried out five times a day:
at dawn, noon, midafternoon, sunset, and
after the fall of darkness or at bedtime.
The actual prayers are accompanied by
ritual cleansing, hand gestures, body bows
and prostrations, and prescribed rubrics
that apply whether praying alone or with
others.

The practice of regular prayer
throughout the day gives to time nothing
more or less than graciousness. The
practice turns time inside out. What in my
early years of monastic life was an
interruption to my day (all that stopping
for prayers and starting again) turned into
a ceaseless and seamless way of being
in time.

Morning, noon and night offer a natural
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impulse of the human spirit to rise and
give praise. When | was present for the
Muslim salat, | felt as though | was at
home with my nuns in Beech Grove,
Indiana. It was the same God, the same
praise, the same bended knee.

The other similarity that exists
between the religions in this regular kind
of daily short prayer is the humility such
practice requires.

When the call to prayer is sounded
you have to stop what you are doing and
go to chapel or the mosque. There is no
fudging or promising to pray twice as hard
later. You have to leave your computer,
your hoe or your basket. There is a higher
power that rightfully claims your time, over
and over again, demanding you to
acknowledge your submission and
allowing you to respond “yes” over and
over again: “God is God and | obey.” This
is a right relationship.

There is great power in the group. My
community of 82 nuns carries me when
my devotion is tepid and my inclination is
capricious. | see that same zeal among
my Muslim friends. The stopping for prayer
is the norm allowing us to be God-
conscious during the in-betweeen times
and to help God-consciousness become
pervasive. We then return to ritual prayer
thankful for this felt presence of God.

The combination of frequent gathering
for prayer (as we Catholics do in Divine
Office) and ceaseless personal prayer
allows us to keep the memory of God ever
present. Doing this shifts our ordinary
consciousness from remembering that
God is present to an abiding experience
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of God’s Presence. The essence of God
then pervades with peace and work is no
longer alone. “Ora et labora,” we used to
say: “Our work is our prayer and prayer
is our work.”

3. Almsgiving. The third pillar of Islam
involves a serious redistribution of wealth.
Since all is given by God, then nothing of
what | own is mine, unless it is shared
according to God’s will. Muslims
traditionally give 2.5 percent of their wealth
to the poor, although this tithing sometimes
has taken the form of a tax if the
government is Muslim. Nevertheless, the
intent remains the same: to give to the
poor and to be a just and peace-filled
society.

The pillar of almsgiving is not only
because a just society requires but also
because earthly prosperity is the
sacrament whereby God is mediated from
heaven to earth. Jewish and Muslim roots
establish a “this-worldly” goal of economic
well-being as the proof of God’s blessings.
Muslims also have these riches continuing
in a heavenly realm. Muslims believe that
God wants his people to prosper and to
live in rich abundance. Therefore, grace
is not invisible, but instead visible through
family, offspring, property, security and
good order.

In Islam the leadership is lay. Mosques
are centers of worship, as well as of
learning and study of the Quran, and these
may raise up an imam as a leader.

However, there is no formal ordination
ceremony. The imams | have met qualified
for their position by reciting the Quran and
living the life with exactitude. As a religion,
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Islam has the minimum amount of
infrastructure that requires overhead and
maintenance. A mosque (the word itself
literally means “a place to prostrate”) is
often stunningly beautiful architecturally
and can be brilliantly ornate. However, all
semblance of opulence is to be avoided
and most staff workers are volunteers.
The money collected usually goes to those
in need through education loans, financial
opportunities, or the basics of food,
medicine, clothing and shelter in the
attendees’ countries of origin, many of
which have been devastated by war.

4. Ramadan. The fourth pillar of Islam is
the fast that takes place during the holy
month of Ramadan. All Muslims all over
the world during Ramadan are called on
to fast from sunrise to sunset for 30 days,
unless they are sick or on a journey.
Generally, those 12 or older rise early for
a meal before the sun rises, then break
their fast after sunset.

The aim of abstaining from food during
the day is to help Muslims identify with
the poor, who have no discretion when,
where and what to eat. In this way, fasting
is similar in intention to almsgiving.

There is a direct link between fasting
and almsgiving. The observant Muslim is
called to surrender (the word Islam means
“surrender”) again not in idealism, but in
actuality and at an ordinary level. Fasting
is simply seen as what it means to be a
Muslim. In other words, these practices
are not, as Christians might imagine, the
higher practices of a saint. They are the
expected minimum activity of ordinary
people.
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The fasting helps the believer to
connect body, mind and soul. If God
matters, then God’'s word is to override
human inclinations from time to time.
Notice the graciousness of the Muslim’s
God called Allah: Eleven months delight
in food and drink. Fast one month. It's
strict but moderate.

5. Pilgrimage. The fifth pillar of Islam

also bonds a commodity of believers. It
is the pilgrimage (hajj) to Makkah. This
obligation does what all great pilgrimage
do. It restarts the conversion experience
by returning the devotee to the point of
origin. A religion is not just a collectivity,
but consists of many clusters of individuals.
They must take on themselves again the
beliefs and practices of the founder and
the dictates of the religion’s scriptures. To
take a sacred journey, along with other
believers, is to personally accept and
immerse oneself in the culture of that
religion and make it your own.

To be a Muslim is to be beyond ethnic
identity, and the pillar of this pilgrimage
tells the story and incorporates each
member, each generation and the people
as a whole into the revelation given to the
Prophet. The total experience is one of
surrender. Each person feels what it is to
be a descendent of Abraham under God.

It is my belief that the desert of the
pilgrimage expected of every Muslim is
not unlike the protracted solitude in the
desert, where the monastic faces his or
her inner demons and surrenders his or
her ego to God in utmost humility. Christ,
too, before the advent of his ministry is
driven by the Spirit into the desert to be
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tested (Mark 1 :12). The desert clarifies
the mind and purges the soul; it is real
and symbolic.

In the real geographic location one must
stay focused to survive, one must get
along with others to secure and maintain
goods, one must move quickly, lightly and
frequently to have enough basics for food,
shelter, clothing and human interaction.
One must be tough enough to travel long
distances and defer one’s needs to provide
for those who are weak. One must enjoy
the solitude and adapt to the climate’s
harshness.

The landscape of the symbolic desert
forces one to cultivate an inner life
because there is no way to avoid feeling
again and again all the thoughts, desires
and passions that rise when the external
world offers no distraction. The spiritual
journey courses through the soul without
the din of noise of crowds or the pressures
of overwork.

In such a situation we realize a rawness,
a nakedness and a sense of being alone
with the Alone. Hermits push themselves

to the borders of being bound to the earth
to step out of time and into the temple of
God’s presence. It makes sense that
Muslims celebrate their origins in Arabia
and take a pilgrimage through the desert
in order to return to the core of their faith.

The pilgrimage thus actualizes the inner
life of the spiritual journey in a communal
experience. Most of us do not have a
lifetime to become a hermit. However, it
is reasonable to believe that once in our
life we could make pilgrimage to
Jerusalem or Makkah and, in this way,
externalize our inner journey. Islam,
however, by making the pilgrimage to
Makkah, one of its five pillars, pulls
together the meaning of the desert and
the inner conversion necessary to
surrender to one’s depths for each
individual during one’s life.

Once again, as we saw with fasting, it
makes a serious religious practice - the
inner spiritual journey - not simply a matter
for saints or mystics or hermits. Pilgrimage
makes it a defining feature of being a
Muslim.

y 4 y 4 y 4

y 4
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* Abu Sa'eed Al-Khudri (R.D.A) reported that Allah’s
Messenger (&) said: “He who eats lawfully
-earned food and acts according to (my Sunnah) and

mankind is safe from any excess on his part, would

enter paradise. Thereupon a person said: Allah’s

Messenger (&), verily in these times there are
many of that description whereupon he (the Prophet
(#) said: And many such will there be in ages

after me’

(Tirmizi)
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WP EoRr QUALITY

JUTE GOODS
JUTE BAGS, HESSIAN,
JUTE TWINE & YARNS

ALL SORT.

AMIN FABRICS LIMITED

1st Floor, Ocean Centre, 40-Talpur Road, P.O. Box No. 4411, Karachi-74000.
Phone : 2414778 - 2414779 - 2413271 - 2414087. Grams : AMINFAB
Fax: (92-21) 2411686, E-Malil : aminfo@khi.paknet.com.pk
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-

AL-HAFIZ

The Preserver

He Who preserves all things in detail, and for a time
preserves them from misfortune and calamity.

YA-HAFIZ

He Who repeats this Name frequently and keeps it with
him will be protected against calamities.

J
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PLEASE DONATE FOR
PROJECTS OF
WORLD FEDERATION OF ISLAMIC MISSIONS

ALEEMIYAH Training & producing scholars in Islamic Figh, Hadith, Tafseer,
INSTITUTE OF Comparative Religion & Modern Subjects, to carry forward the
ISLAMIC STUDIES & | message of Islam.
INTERMEDIATE
COLLEGE
HEALTH CARE Provision of health care for poor and needy threugh' Homoeopathic
UNITS Clinics numbering EIGHT in Karachi under the supervision of qualified
doctors.
Books on Islam written by eminent,authers are produced in English
and Urdu and provided at very/nominal price to individuals and
RESEARCH & institutions, on request. A journal “The Minaret” a research-oriented
PUBLICATIONS magazine is published in English gvery month containing articles on
Islam and other social and.economic subjects viewed in Islamic
perspective.
DR. E. R. ANSARI Itis an English medium sehool for boys and girls being run on modern
ACAIjEMY lines of education with’special emphasis on Nazira Quran & Hifz.
It is registeredhand recognized by concerned Govt. department of
education.
Special arrangements are made on the occasion of Eidul adha for
ANIMAL animal sacrifice (Qurbani) on collective basis for those who can not
SACRIFICE arrange it individually. The arrangement covers not only city of
(IJTIMAEE) Karachi but also for those residing abroad where such facility does
QURBANI) not exist. The price of share can be obtained through e-mail since
it keeps on changing year to year. We also arrange Qurbani as
Sadaqgabh.

Donations on account of Zakat, Fitrah, Sadagah (animal sacrifice) and Health Assistance
can be sent through Money Order / Crossed Cheque / Pay Order / Bank Draft addressed
to World Federation of Islamic Missions (W.F.I.M.), Block-B, North Nazimabad, Karachi.

Direct remittance can also be made in account No. CA 11-6 with National Bank of Pakistan;
and for ljtimaee Qurbani (animal sacrifice) account CA - 5495-3 United Bank Ltd, UBL, Bldg
Br, N-Nazimabad Karachi, Pakistan under intimation to W.F.[.M.

For any detail contact on:

Phone No.: 92-021-6644156 Fax No.: 92-021-6627021
E-mail : info@wfim.org.pk

Web site: www.wfim.org.pk
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